•  ■» 


The 

SYRIAN  ORTHODOX 

CHURCH 
In  The 
HOLY  LAND 


FATHER  :  YACOUB  KORIAH 
“karkenny" 


t 


JERUSALEM,  1976 


,ii»3  b— =»  '-=>  Ll^“’ 

(£x  Utbrisf 

ilctli  jttartoitho  library 

The  Malphono  George  An, on  Kiraz  Collection 

bii  ^  U  UIS^  u  ^ 

1^  u—  I»~  ^ 

vJo  o~..  Iwaaa  b^“-  -i=  ,» 

La.  l-aa*  oia  |o»  ~-i  ^  I—  ^  ^ 

■jo.^a.0^  oi.  t3"! 

Anvone  who  asks  for  this  volume,  to 
read,  collate,  or  copy  from  it  and  who 
appropriates  it  to  htmselt  or  herself  or 
cuts  anything  out  of  it,  shou  c  tea  z 
that  (s)he  will  have  to  give  answer  befo 
God’s  awesome  tribunal  as  it  (s)  ■' 

robbed  a  sanctuary.  Let  such  a  person  e 
held  anathema  and  receive  no  tcirgivencss 
until  the  book  is  returned,  bo  be 
Amen!  And  anyone  who  removes  these 
anathemas,  digitally  or  otherwise,  shall 
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INTRODUCTION 


I  assume  from  the  outset  that  the  reader  is  fully  aware  of 
the  magnitude  and  gravity  involved  in  the  task  of  writing  about 
the  history  of  the  churches  and  monasteries  which  were  scat¬ 
tered  here  and  there  in  that  small  area  which  holds  within  its 
limits  all  the  Holy  Places.  It  is  especially  difficult  when  one 
tries  to  write  something  about  those  Syrian  churches  and  mo¬ 
nasteries  which  were  lost  to  others  or  destroyed  in  the  course 
of  time.  The  only  thing  that  makes  this  job  uneasy  one  is  the 
lack  of  information  and  the  insufficiency  of  data  embodied  in 
the  books  of  the  travellers  and  pilgrims  who  came  throughout 
the  centuries  to  visit  the  Holy  Land. 

As  I  have  undertaken  to  carry  out  such  a  tough  enterprise, 

I  have  set  for  myself  a  motto  of  fortitude  and  perseverance  so 
as  to  be  able  to  overcome  all  the  hinderances  and  the  obstacles 
which  may  accompany  this  unprecedented  attempt  among  the 
Syrians. 

Now  that  the  composition  of  this  book  is  completed,  I  may 
say  to  the  reader  and  to  those  who  are  interested  in  books  of 
history  that  many  motives  led  to  my  treating  this  subject- 
matter.  First,  the  necessity  and  urgency  of  having  a  historical 
book  which  would  elucidate  the  past  life  of  the  Syrians  in  the 
Holy  Land  and  clarify  their  traditions  and  the  history  of  their 
monasteries  and  churches  which  in  the  course  of  time  have 
been  cast  into  oblivion.  Second,  the  purpose  of  linking  the  pro¬ 
mising  present  with  the  glorious  past ;  and  once  these  two 
elements  in  time  linked  together,  a  new  impetus  for  a  flourish¬ 
ing  future  will  be  attained.  Third,  as  a  response  to  the  ennume- 
rable  proposals  which  were  frequently  presented  to  me  by  zea¬ 
lous  and  enthusiastic  Syrians  who  showed  on  every  occasion 
their  tenacity  to  their  history  of  which  they  are  proud  and  with 
which  they  have  an  ardent  desire  to  be  acquainted. 
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In  conclusion,  I  wish  to  thank  warmly  the  library  of  the 

Ecole  Biblique  that  offered  me  the  chance  to  utilise  its  invalua¬ 
ble  resources  and  supplied  me  with  the  interesting  references 

which  made  it  possible  for  me  to  deal  with  the  subjects  of  the 
book  thoroughly.  Also  my  gratitude  goes  to  everybody  who  of¬ 
fered  me  all  the  assistance  and  cooperation  I  needed  to  bring 
this  book  to  completion  and  fruition. 


Fr.  Yacoub  Karkenny 


A  Brief  History  of  the  Syrians 
Who  are  the  Syrians 

The  Syrian  people  are  the  descendants  of  those  ancient 
Arameans  who  were  the  original  inhabitants  of  what  is  called 
the  ‘Fertile  Crescent’,  later  known  as  ‘Great  Syria’.  The  Fertile 
Crescent  includes  present  Syria,  Lebanon,  part  of  Palestine, 
Jordan,  Iraq  and  part  of  present  Turkey.  But  the  center  of  their 
concentration  was  Mesopotamia,  situated  between  the  two  ri¬ 
vers  Tigris  and  Euphrates. 

When  did  the  Arameans  appear  in  History  ? 

Before  the  Arameans  were  known  by  their  proper  name 
and  when  they  were  still  nomadic  tribes,  they  were  called  ‘Akh- 
lami’  or  ‘Akhlamo’.  Even  though  this  designation  did  not  relate 
to  their  origin,  all  the  Amorites,  dwelling  in  Euphrates  region, 

called  them  by  this  name  when  they  were  living  as  scattered 
tribes.  In  1300  B.C.  the  Assyrian  king  Abd-Nirari  tells  us  that  his 
father  had  vanquished  the  tribes  of  Akhlamo  in  the  north  of  Me¬ 
sopotamia.  In  a  letter  sent  by  this  king  around  the  year  1270  B.C. 
to  one  of  the  Babylonian  kings,  he  refers  to  the  aggressive  Akh¬ 
lamo  who  were  living  along  the  Euphrates  river.  Though  the 
name  was  first  mentioned  in  the  akkadian  writings  around  2000 

B.C.,  it  seems  that  in  the  period  which  preceeded  the  seven¬ 
teenth  cetury  B.C.  they  reached  the  climax  in  importance  and 
prosperity.  This  is  indicated  in  the  texts  Unearthed  in  the  Ara- 

mean  Kingdom  Mari,  in  the  writings  of  Auger,  in  the  Augeritic 
Writings  in  the  fourteenth  century  B.C.  and  the  letters  of  Tel- 
Amarna  in  Egypt.  Beside  these  references,  all  the  Historical  do¬ 
cuments  assert  that  the  name  Akhlamo  was  used  instead  of  the 
name  Aramean,  until  the  time  when  both  of  these  designations 
were  integrated.  This  is  referred  to  by  the  Assyrian  king  Tegla- 
thpeleser’  who  stated  :  “I  have  swept  down  into  the  midst  of 
Akhlami,  the  Arameans,  the  enemies  of  god  Assur,  my  master”. 

The  Relation  between  the  Arameans  and  the  Syrians. 

The  Syrians,  who  are  the  descendants  of  the  Aramean  people 
and  their  first  ancestor  Aram  son  of  Shem  (Genesis  10:22)  had 
given  up  their  Aramean  name  and  changed  it  into  the  Syrian 
name  (It  was  used  before  this  time  but  the  former  one  was  pre¬ 
vailing)  in  the  time  they  embraced  the  Christian  religion.  The 
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reason  behind  this  change  was.  that  the  name  Aramean  started 
to  give  them  an  absolutely  pagan  connotation,  while  the  name 
Syrian  came  to  mean  to  them  Christian.  Keeping  in  mind  that 
none  of  these  designations  has  any  relation  with  the  facts  of 
language  and  its  etymologies  whatsoever.  The  roots  of  the  Sy¬ 
rian  designation  are  complicated  as  well  as  confused,  and  it  is 
the  problem  which  I  will  try  to  analyze  and  deal  with  in  the 
following  chapter. 

Ideas  about  the  Designation  ‘Syrian* : 

Historians  and  writers  in  the  field  of  history  have  numerous 
and  yet  contradictory  ideas  about  the  designation  ‘Syrian’. 
Therefore,  for  the  sake  of  clarity,  and  in  pursuit  of  historical 
fact,  I  put  forward  the  following  ideas  :  — 

1.  There  are  some  historians  who  refer  it  back  to  a  Greek 
origin  ;  among  them  is  Herodotus. 

2.  The  possibility  of  its  relation  to  ‘Shryn’  as  mentioned 
in  the  Uguritic  literature  in  1400  B.C.  (Hitti,  History  of  Syria, 
Lebanon  and  Palestine,  Vol  II.). 

3.  The  likelihood  of  its  link  with  the  Hebrew  word  ‘Siryon’. 
(Deuteronomy  3:9  &  Psalm  6:29).  This  name  was  given  to  the 
eastern  and  northern  regions  of  Syria. 

4.  There  are  some  historians  who  attribute  it  to  the  name 
‘Suri’,  a  name  given  by  the  Babylonians  to  the  northern  region 
of  the  Euphrates’  river,  as  mentioned  in  a  letter,  number  108 
in  Knadtzon,  which  Rab  Abdi  sent  to  one  of  the  princess  of  that 
region.  He  was  complaining  to  Pharaoh  and  appealing  for  res¬ 
cue.  He  adds  that  the  sons  of  Abd-Asharta  had  seized  and 
arrested  a  number  of  people  and  officers  and  had  given  them 
away  as  hostages  to  Suri  Country.  (Al-Nahar  Supplement,  May 
7,  1967,  Beirut.) 

5.  There  is  quite  a  number  of  historians  who  deduce  that 
the  word  ‘Syrian’  is  a  distorted  form  of  the  word  Tyre  (Sour  in 
Arabic),  the  ancient  and  glorious  city  of  olden  times.  They  claim 
that  the  Greeks  gave  this  designation  to  the  people  of  the  East, 
in  view  of  the  importance  of  the  city  of  Tyre  at  that  time.  It  was 
modified  and  reshaped  until  it  became  Syria  and  Syrian. 
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6.  A  certain  number  of  Syrian  historians  believe  that  the 
words  Syria  and  Syrian  are  derived  from  ‘Sums’,  a  man  of  Ara- 
mean  origin  who  appeared  before  Moses  and  who  is  said  to 
have  killed  his  brother  Kilicus  and  built  the  city  of  Antioch.  It 
seems  that  the  country  was  first  called  Sursieen,  then  the 
fourth  letter  of  the  word  was  omitted  and  became  Surieen  fol¬ 
lowed  by  Syria  and  Syrian. 

7.  His  Holiness  Mar  Ignatius  Yacoub  III,  the  Syrian  Ortho¬ 
dox  Patriarch  of  Antioch  and  All  the  East,  has  brought  out  a  new 
notion  concerning  this  term.  He  says  that  the  word  Syrianieen 
means  Christian  owing  to  the  fact  that  the  converted  Jews  re¬ 
garded  Jesus  Christ  as  Saviour  and  Redeamer  from  the  spiri¬ 
tual  aspect,  as  Cyrus  the  king  of  Persia  and  Medas  in  538  B.C. 
was  their  deliverer  on  the  human  level  from  their  exile.  This 
connection  between  the  two  events  led  them  to  a  belief  that 
this  king  was  but  a  symbol  of  Jesus  Christ.  When  the  gentiles 
in  Antioch  heard  this,  they  called  them  Surieen,  Sursieen  or 
Cyrusieen  which  means  Christian  or  Syrian  and  Christian, 
which  is  derived  from  Cyrus.  Since  then,  this  Syrian  designation 
spread  among  the  Christians  of  Syria,  Mesopotomia,  Persia,  In¬ 
dia  and  China  until  it  became  the  distinguishing  characteristic 
between  the  Christian  Aramean  and  the  Aramean  who  has  not 
yet  adopted  Christianity  ;  and  that  is  why  the  word  Aramean 
became  synonymous  with  the  word  pagan  while  the  word  Syrian 
became  synonymous  with  the  word  Christian.  According  to  the 
same  pattern,  the  Aramaic  Language  was  called  ‘Syriac’.  The 
Christians  who  still  speak  the  Syriac  Language  nowadays  are 
called  Surioiee,  or  Suroiee.  As  for  the  name  Christian,  it  was 
spread  in  western  Christianity. 

8.  It  is  historicelly  evident  that  Aramean  people  were  sub¬ 
jected  to  Assyrian  sovereignty  in  the  same  manner  as  all  the 
other  nations  which  existed  in  Syria,  Mesopotomia,  Palestine 
and  Lebanon.  This  amalgamation  of  nations  under  the  Assyrian 
banner  enabled  them  to  form  a  strong,  invincible  and  united 
nation  which  was  to  be  later  known  as  the  Assyrian  Empire. 
Hence  when  the  Greeks  invaded  these  countries,  they  called 
that  nation  of  various  races  and  different  ethnic  gods  Assy¬ 
rians,  as  they  were  not  able  to  distinguish  between  those  nation 
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and  their  names.  As  the  time  went  by,  the  name  Assyrian  was 
slightly  modified  by  omitting  the  first  two  letters,  thus  accor¬ 
dingly  taking  its  present  form  Syria  and  Syrian. 

After  close  examination  of  the  word  and  the  difficulties 
involved  in  it,  I  may  say  here  that  the  word  Syrian  can  be  put 
in  parallel  to  the  word  ‘Copt’  with  its  related  word  ‘Egypt’  and 
also  the  word  Persia  with  Iran  .  The  same  thing  happened 
when  the  Arabs  came  to  Egypt ;  they  called  it  in  Arabic  ‘Dar  al 
Copt’,  home  of  the  Copts,  since  the  original  natives  of  the  land 
were  Christians  though  the  original  connotation  of  the  word 
Copt  is  not  religious  but  synonymous  with  the  word  ‘Egyptian’. 
In  view  of  this  the  Coptic  Church  should  be  called  the  Egyptian 
Church,  keeping  in  mind  that  both  words,  Copt  and  Egypt,  are 
derived  from  the  Greek  word  ‘Aigyptos’.  The  same  thing  hap¬ 
pens  to  the  words  Persia  and  Iran  which  are  at  the  present  time 
used  alternatively  without  knowing  which  one  is  the  original 
derivative. 

The  Syrians’  Conversion  to  Christianity  : 

As  the  historians  generally  assert  the  Syrians  did  not  be¬ 
come  Christian  all  at  once,  but  it  took  them  the  first  and  the 
second  centuries  A.D.  to  do  so.  They  started  to  be  converted 
first  in  Jerusalem,  thus  becoming  the  first  people  to  adopt 
Christianity  :  first,  by  reason  of  their  Aramaic  Language  which 
was  the  Language  of  the  people  of  Palestine  at  that  time,  and 
secondly  because  they  were  the  original  natives  of  the  country. 
After  that  the  Christians  reached  the  city  of  Antioch,  the  Capi¬ 
tal  of  Syria  at  that  time  and  the  future  centre  of  Christianity, 
where  the  believers  were  first  called  Christians  (Acts  2:26).  In 
addition  to  this,  it  is  ultimately  considered  the  place  where  St. 
Peter  established  his  Seat ;  and  from  him  the  succession  of  the 
Patriarchs  of  Antioch  commenced. 

But  the  Christian  religion  did  not  stop  there,  but  spread  far 
and  wide  until  it  reached  Edessa,  the  Capital  of  the  Syrian  Abjar 
kings  who  had  a  great  share  in  consolidating  and  solidifying 
the  steady  foundations  of  the  Syrian  Church.  Inside  the  walls  of 
that  ancient  and  magnificent  city,  which  became  in  the  long  run 
the  source  and  fountainhead  of  Syrian  culture,  emerged  the  fa- 
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mous  and  reputed  fathers  and  missionaries  who  filled  and  over¬ 
whelmed  the  world  by  the  echo  of  their  influence  and  scholar¬ 
ship. 

The  countries  which  were  evangelized  by  the  Syrian  fathers 
were  :  Asia  Minor,  Turkey,  Persia,  Iraq,  India  and  some  parts  of 
China  —  by  the  fathers  of  the  Syrian  Church  of  the  East 
( The  Nestorians  )  —  as  we  understand  from  the  great  monu¬ 
ment  which  was  discovered  in  the  Chinese  territory,  and  now 
is  placed  in  Peking  museum.  Apart  from  these  countries,  the 
Syrian  Orthodox  Church  is  now  present  in  Egypt,  Lebanon, 
Israel,  Jordan,  Germany,  Sweden,  America,  both  North  and 
South,  Australa,  and  France.  The  headquarters  is  now  in  Damas¬ 
cus,  and  the  Supreme  head  of  the  Church  is  His  Holiness 
Yacoub  III  who  bears  the  title  of  “The  Syrian  Orthodox  Patriarch 
of  Antioch  and  All  the  East”. 
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The  History  of  the  Syrian  Aramaic  People  in  Jerusalem  : 

As  I  have  mentioned  earlier,  the  Arameans  were  occupying 
an  area  which  covered  the  Fertile  Crescent,  which  included  the 
greater  part  of  Palestine.  Therefore,  they  were  the  first  people 
to  receive  the  message  of  salvation  and  the  first  converts  to 
that  sacred  body  which  formed  the  Christian  Church.  The  first 
bishop  to  be  chosen  for  the  Church  was  St.  James,  Jesus’s  bro¬ 
ther,  who  was  succeeded  by  his  brother  Simon  after  gaining  the 
crown  of  martyrdom  at  the  hands  of  the  Jews. 

When  Titus,  the  Roman  Commander,  threatened  to  destroy 
Jerusalem,  the  Christians  fled  to  Pella,  a  city  in  Trans-Jordan, 
where  they  settled  for  about  sixty  years  because  Jerusalem 
was  entirely  ruined. 

In  A.  D.  137,  when  Hadrian,  the  Roman  Caesar,  captured 
Jerusalem,  he  issued  a  strict  order  forbidding  the  Jews  and 
even  the  Christian  Jews  from  entering  Jerusalem.  The  only 
people  who  were  allowed  from  the  gentiles  to  live  in  the  Holy 
city  were  from  the  Syrians  and  the  Greeks.  The  first  Bishop  to 
be  appointed  for  the  See  of  Jerusalem  after  the  fifteen  bishops 
who  were  originally  Jewish,  was  Mark  as  Eusebius  confirms  in 
his  Ecclesiastical  History. 

In  204,  when  the  Church  of  the  East  was  still  connected 
with  Antioch,  it  is  related  that  two  Persian  subjects  from  Selu- 
cia  —  Ctesiphon,  Ahadabuis,  and  Qamichus,  were  sent  by  their 
church  to  Antioch  to  be  consecrated  bishops  there.  Upon  their 
arrival,  both  of  them  were  arrested  on  charge  of  being  spies. 
But  as  Ahadabuis  managed  to  escape  to  Jerusalem,  where  he 
was  consecreted  bishop,  his  companion,  and  another  local  bi¬ 
shop  were  crucified  in  front  of  the  Church  of  the  Apostles  in 
Antioch.  (1) 

In  A.  D.  385  a  pilgrim  called  Silivia  of  Atheria  came  to  the 
Holy  Land.  In  her  book  about  the  processions  which  were  taking 
place  in  the  Holy  City,  she  describes  in  details  one  of  the  pro¬ 
cessions  on  the  Mount  of  Olives,  and  says  that  the  preaching 


1  —  Bar  Hebreaus  Church  History,  St.  Marks  Library  No. 
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and  instructions  were  given  to  the  pilgrims  in  Syriac,  Latin  and 
Greek.  (2) 

At  the  time  of  the  Byzantine  rule  in  Jerusalem,  the  Syrians 
were  greatly  affected  due  to  the  doctrinal  differences  with  the 
Greeks  who  supported  the  Council  of  Chalcedon  in  A.  D.  451. 
But  when  the  Arabs  invaded  the  Holy  City  under  the  leader¬ 
ship  of  Omar  Ibn  Al-Khattab  in  A.  D.  638,  the  Syrians  were  re¬ 
lieved  from  that  oppression  and  at  the  same  time  were  granted 
security  over  their  rights  and  possessions.  This  was  done 
through  a  decree  which  was  issued  by  the  Caliph  himself.  (3) 

In  A.  D.  800  King  Charlemagne  made  an  agreement  with 
Haroun  Al-Rashid,  the  Abbasid  Caliph,  providing  that  King 
Charlemagne  had  a  right  to  send  financial  help  to  the  Churches 
in  the  Holy  City  and  to  protect  them  against  any  aggression 
that  may  occur.  A  passage  from  that  agreement  implies  that, 
in  the  Mount  of  Olives  there  are  three  Churches  :  the  first  is 
the  Church  of  the  Ascension,  the  second  is  the  Church  where 
Jesus  Christ  taught  his  Disciples,  and  the  third  one  is  in  honour 
of  the  Virgin  Mary.  Among  those  who  were  praying  there  were 
11  Greeks,  4  Gregorians,  6  Syrians,  2  Armenians  and  5  Latins 
and  those  who  sing  in  the  Sorscen  tongue  I  and  near  that  stair 
way,  when  you  descend  the  Holy  Mount,  there  are  2  enclosed, 
one  Greek  and  another  Syrian  at  the  top  of  the  stairway  in  Geth- 
semane  are  3  enclosed,  a  Greek,  a  Syrian,  and  a  Georgian.  (4) 

In  A,  D.  1099  the  Crusaders  conquered  the  Holy  City.  As  a 
result  of  that  conquest,  the  Syrians  lost  many  of  their  Churches 
and  Monasteries,  but  when  Michael  the  Great,  the  Syrian  Or¬ 
thodox  Patriarch,  visited  the  newly  installed  patriarch  of  the 
Latins  in  Jerusalem,  the  situation  with  our  Church  completely 
changed.  A  good  example  of  this  is  that  King  Baldwin  I  allowed 
a  big  group  of  Syrians  to  come  from  Trans-Jordan  and  Edessa 


2  —  Palestine  pilgrims  texts  society,  p.p.t.s.  Bordeaux,  Silvia,  Paula.  The 

pilgrimage  of  St  Silvia  to  the  Holy  Places,  Vol  1,  p  75,  London  1891. 

3  —  See  Omars  Convenant  at  the  end  of  this  book. 

4  —  Syria,  Revue  dart  oriental  et  d’archeologue  publiee  sous  le  patronage 

du  Hout  Commissaire  de  la  republique  franceseen  Syrie.  Tome  VII  Paris 
1926  p211.  And  titus  Tabler  and  Augustos  Molinier  Itinera  Hierrosoly- 
mitana,  Vol  1  P.  302.,  Geneve  1879. 


—  9  — 


to  settle  in  the  eastern  part  of  the  Holy  City  which  was  called 
Bethzetha,  and  which  was  renamed  later  ‘the  Syrian  Quarter’. (5) 

When  Saladin  recovered  Jerusalem  from  the  Crusaders,  he 
dealt  mercifully  with  the  Syrians  even  though  some  of  their 
Churches  were  converted  to  mosques  or  Islamic  schools. 
Among  the  Churches  which  remained  intact  without  being  da¬ 
maged  or  affected  was  the  Church  of  the  Holy  Sepulchre  which 
was  recovered  by  the  Syrians  when  they  paid  a  huge  sum  of 
gold  for  it.  (6) 

During  the  Turkish  rule,  the  same  rights  and  privileges  of 
the  Syrian  Church  were  reconfirmed  by  firmans  (decree)  issued 
Sultans,  and  since  then  they  were  enjoyed  by  our  Church  until 
they  were  completely  attested  at  the  time  of  the  British  man¬ 
date  over  Palestine. 

Now  the  Syrian  Church  as  one  which  has  a  fair  share  and 
privileges  in  the  Holy  Places  is  fulfilling  its  task  by  protecting 
them  with  faithfulness  and  sincerity. 


5  —  Micheal  John  Lambert,  Jerusalem,  p  216  Great  Britain  1966.  And  Abbe 

Verier,  Journal  dun  Pelerin  de  Terre  Sainte,  p  120  Paris  1861 

6  —  Tome  second,  itineraire  de  Paris  a  Jerusalem  p  15,  Paris  1866. 
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THE  HIERARCHY,  THE  LITURGY  AND  THE  LANGUAGE 
OF  THE  SYRIAN  ORTHODOX  CHURCH 

The  Syrian  Orthodox  Hierarchy  : 

The  hierarchy  of  the  Syrian  Orthodox  Church  comprises 
the  monastic  and  the  secular  types  of  priest-hood.  The  highest 
authority  and  the  supreme  head  of  the  Church  is  the  Patriarch 
whose  official  title  is  :  His  Holiness  Mar  Ignatius....  Patriarch 
of  Antioch  and  all  the  East  for  the  Syrians  Orthodox. 
The  title  Ignatius,  though  used  by  some  of  the  Patriarchs  of 
other  churches,  was  adopted  as  official  title  of  the  succeeding 
patriarchs  by  Ignatius  Bar  Wuhaib  in  A.  D.  1293.  The  name  Igna¬ 
tius  is  the  name  of  the  third  Patriarch  of  Antioch,  martyred  in 
Rome  in  A.  D.  107. 

The  Patriarch  is  elected  by  the  Synod  of  the  Bishops  and 
he  resides  at  the  present  time  in  Damascus,  but  previously  he 
settled  for  a  certain  time  in  Antioch  until  the  time  of  Mar  Seve- 
rius  the  great  A.  D.  518,  when  it  was  transferred  to  the  suburbs 
of  Antioch  and  to  the  monasteries  of  Mesopotomia,  probably 
monastery  of  St.  Barsoum  in  A.  D.  1166.  Mar  Michael  the  Great 
was  installed  as  the  Patriarch  of  Antioch,  he  desired  to  take 
the  monastery  of  Al  Za’faran  as  the  place  of  his  seat.  Accord¬ 
ingly,  when  Ignatius  Bar  Wuhaib  was  consecrated  Patriarch  in 
A.  D.  1293,  he  decided  that  the  Monastery  of  Al  Za’faran  should 
be  the  official  seat  of  the  Patriarchate.  In  A.  D.  1933  Patriarch 
Aphraim  Barsoum  settled  in  Homs,  Syria,  but  the  present  Pa¬ 
triarch  "upon  the  decision  of  the  Synod"  has  transferred  it  in 
1959  to  Damascus. 

The  Patriarch  can  be  deposed  only  for  heresy.  The  candi¬ 
date  for  the  Patriarchate  had  to  be  in  previous  times  a  monk 
of  long  celibacy,  a  man  of  learning,  scholarship  and  sanctity. 
Since  the  old  discipline  prohibited  the  translation  of  Bishops 
from  one  Diocese  to  another,  it  became  a  rule  that  the  Bishop 
could  not  be  promoted  to  the  patriarchal  throne.  Of  course  a 
number  of  isolated  cases  of  episcopal  preferment  to  the  Patriar¬ 
chate  can  be  found  in  Medieval  Times,  but  these  are  rare.  Now 
that  discipline  is  reversed  and  the  Patriarch  is  chosen  from 
among  the  Bishops  only.  Next  to  the  Patriarch  in  the  Syrian 
Church  is  the  Catholics,  a  rank  between  the  Patriarchate  and 
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the  Bishopric  and  established  first  in  Salik  and  Ctesiphon  (Ma- 
da’in),  the  capital  of  the  Persian  Empire  in  the  first  quarter  of 
the  fifth  century  A-  D.  All  the  dioceses  of  the  Persian  Empire 
were  under  his  jurisdiction,  then  it  was  replaced  by  the  name 
of  Mafrian,  a  Syrian  word  which  means  Prolific  or  fruit  produ¬ 
cer.  In  A.  D.  628  the  name  was  transferred  to  Takrit  after  the 
consecration  of  Mar  Marootha  Mafrian.  In  A.  D.  1089  it  was 
translated  again  to  Mosul,  then  afterwards  it  was  annulled  ac¬ 
cording  to  the  decision  issued  by  a  council  in  A.  D.  1360  just 
after  the  Mafrian  Basilius  Bahnam  the  Fourth  from  Mosul  died. 
It  was  a  custom  that  the  Mafrian  on  his  installation  retained 
the  title  he  had  when  he  was  a  bishop.  Due  to  this  it  was  agreed 
in  the  sixteenth  cetury  A.  D.  that  the  elected  Mafrian  must 
be  called  Basilius  in  addition  to  his  personal  name.  In  A.  D.  1964 
this  Mafrianate  was  renewed  at  the  consecration,  by  the  Sy¬ 
rian  Orthodox  Patriarch  Mar  Ignatius  Yacoub  III,  of  Mar  Basi¬ 
lius  Aougin  the  First,  a  Catholicos  of  the  Syrian  Orthodox 
Church  in  India. 

As  for  the  Bishops,  they  are  drawn  from  the  monastic 
ranks  and  are  usually  consecrated  by  the  Patriarch  with  the  as¬ 
sistance  and  in  the  presence  of  at  least  two  Bishops.  During 
the  ordination,  the  Bishops  consecrated  receive  a  name  or  a 
title  chosen  for  them  by  the  Patriarch  himself,  though  it  was  a 
custom  in  the  past  that  every  diocese  had  a  fixed  name  for  its 
Bishop.  The  canonical  age  for  episcopal  consecration  was  thirty- 
five  years,  but  now  is  changed  to  thirty-two  years  of  age  al¬ 
though  there  were  some  exceptions  in  certain  cases  in  diffe¬ 
rent  periods. 

Secular  priests  who  are  in  charge  of  parishes  in  cities  or 
villages  are  married  only  once  before  ordination  ;  and  if  one 
of  them  loses  his  wife  by  death  or  any  other  reason,  he  is  not 
entitled  to  remarry.  Accordingly  he  could  stay  in  his  parish  or, 
if  he  does  not  have  any  children,  he  can  join  a  monastery  where 
he  becomes  eligible  for  the  order  of  Bishop  ;  once  he  is  con¬ 
secrated  Bishop,  he  cannot  be  advanced  further. 

In  addition  to  the  order  of  priesthood,  the  Syrian  Church 
has  minor  orders  comprising  the  following  :  — 
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a.  the  Singer  Mzamrono 

b.  the  Reader  Korouyo 

c.  the  Subdeacon  Hafoudyakno 

d.  the  Deacon  Mshamshono 

e.  the  Arch-deacon  Rishmshamshoni. 

The  Church  has  no  deaconesses,  but  it  used  to  have  them 
in  the  past,  it  may  be  added  to  this  the  existence  of  four  Mo¬ 
nasteries  with  one  Nunnery  joint  to  the  Monastery  of  St.  Ga- 
breal  in  Southern  Turkey.  Beside  all  these,  there  are  other  Mo¬ 
nasteries  and  Nunneries  in  India. 


★ 
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The  Syrian  Orthodox  Liturgy  : 

I  will  not  be  exaggerating  if  I  say  that  the  Syrian  Fathers 
beside  their  interest  in  different  kinds  of  sciences  gave  special 
importance  to  the  writing  and  composing  of  liturgies  more  than 
any  other  people.  Patriarch  Aphraim  Barsoum  in  his  book  “Al 
Lu  lu’  Al-Manthur”  (The  Scattered  Pearls  in  the  History  of  the 
Syrian  Scholars  and  Literates)  lists  about  seventy  liturgies 
whose  authorship  is  established.  He  also  lists  an  additional 
number  of  liturgies  whose  authers  are  not  known. 

From  among  all  these  liturgies  it  is  unanimously  agreed 
that  the  liturgy  of  St.  James,  Jesus  Christ’s  brother  and  the  first 
Bishop  of  Jerusalem,  is  the  oldest  one  ever  used  by  the  Church 
in  Jerusalem.  The  Language  in  which  it  was  written  is  the  Sy¬ 
riac  Aramaic  Language.  This  liturgy,  which  was  used  by  the 
Greek  Church  since  the  very  beginning,  was  replaced  by  the 
liturgies  of  St.  Basilius  (Basil)  and  John  Chrysostom  by  an  order 
issued  by  Patriarch  Theodosius  Balsamon  on  the  pretext  that 
all  the  churches  must  follow  the  rites  which  are  used  in  Con¬ 
stantinople.  (Patriarchal  Magazine  1962.  205,  and  his  letter  to 
the  Greek  Patriarch  in  Alexanderia).  But  there  are  some  other 
scholars  who  oppose  this  notion  and  refuse  to  attribute  these 
two  liturgies  either  to  St.  Basil  or  John  Chrysostom  except  in 
essential  parts.  Patriarch  Aphraim  Barsoum  even  denies  this 
concept  too  and  says  that  what  is  called  the  Liturgy  of  St.  John 
Chrysostom,  which  was  transferred  to  Constantinople,  is  the 
same  liturgy  as  was  used  in  the  Church  of  Antioch.  (Unstrung 
Pearls  in  the  Syrian  Literature,  p.  80). 

The  Liturgy  of  St.  James  was  not  as  long  as  it  is  now  be¬ 
cause  many  additions  were  made  to  it  in  the  course  of  centu¬ 
ries,  notably  by  St.  Jacob  of  Edessa  (708),  who  revised  it  ac¬ 
cording  to  the  Greek  text  so  that  it  became  known  later  as  the 
longer  one,  and  by  Bar-Hebraeus  (1286)  who  abridged  it  so  that 
it  became  known  later  as  the  shorter  one.  Beside,  these  many 

additions  are  the  ones  which  are  recited  silently  while  the  per¬ 
son  is  praying. 

This  liturgy  of  St.  James,  apart  from  being  used  in  Jerusa¬ 
lem  and  Antioch,  reached  also  Sinai,  Thessalonica  and  the 
Greek  colonies  of  South  Italy. 
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The  Language  of  the  Syrian  Orthodox  Church  : 

The  Syrian  Orthodox  Church  in  its  liturgy  and  prayers  uses 
the  Syriac  Aramaic  language,  which  it  share  with  some  other 
churches  which  were  originally  Syrian  Orthodox.  Those  Chur¬ 
ches  are  ;  the  Maronite  and  Syrian  Catholic  on  one  hand,  the 
Assyrians  “Nestorian”  and  the  Chaldeans  on  the  other  hand.  It 
was  in  this  language  that  some  of  the  books  of  the  Bible  such 
as  a  part  of  the  Book  of  Daniel,  Ezra  and  the  whole  Gospel  of 
St.  Matthew  were  written,  as  well  as  the  liturgy  of  St.  James. 
Jesus  Christ’s  brother  and  the  first  Bishop  of  Jerusalem. 

While  Jesus  Christ  was  on  earth,  he  spoke  this  language 
as  did  his  disciples  and  all  the  Jewish  people  because  it  was 
at  that  time  the  common  language  of  the  people  of  Palestine 
and  the  surrounding  countries,  even  though  the  Greek  language 
was  the  official  one.  The  reason  which  made  them  use  Aramaic 
instead  of  their  Hebrew  language  was  that,  when  the  Jews 
were  taken  into  exile  to  Babylon  about  the  sixth  century  B.  C., 
they  forgot  their  own  language  and  there  was  no  way  except 
to  learn  Aramaic,  the  language  of  the  Babylonians.  When  they 
returned  to  Palestine  after  seventy  years,  it  was  inevitable  that 
they  would  bring  the  Aramaic  language  with  them. 

In  the  second  half  of  the  first  century  A.  D.,  the  Old  Testa¬ 
ment  was  translated  into  the  Syriac  language  by  a  group  of 
Christian  Jews  and  was  called  Peshitta  (simple).  As  for  the 
New  Testament  it  was  also  translated  into  thesame  language 
about  the  first  half  of  the  second  century  A.D. 

During  the  time  of  the  Arab  conquest  of  the  countries  of 
the  Middle  East,  the  Syriac  language  started  to  decline,  due  to 
the  influence  of  the  Arabic  language.  In  spite  of  that  it  played 
a  very  distinguished  role  during  the  time  of  the  Abbasid  Ca¬ 
liphs,  when  the  Syrian  fathers  started  the  translation  of  Greek 
philosophy  from  the  Greek  language  into  Syriac  and  from  Sy¬ 
riac  into  Arabic. 

At  the  beginning  of  the  sixth  century  A.  D.  the  language 
was  divided  into  two  dialects,  eastern  and  western.  The  first 
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one  was  adopted  by  the  people  who  were  living  in  Persia  and 
Iraq  -  except  the  Syrian  Orthodox  there  -  while  the  second  was 
chosen  by  Syria,  Lebanon  and  Palestine. 

The  status  of  the  language  now  is  comparatively  good, 
since  beside  its  being  spoken  by  great  majority  of  our  people 
in  many  different  parts  of  the  world,  it  is  still  used  in  the  cele¬ 
bration  of  the  Holy  liturgy  of  St.  James  and  the  prayers  which 
are  offered  all  the  time  in  our  Churches  in  the  Holy  Land. 


★ 
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THE  DOCTRINE  OF  THE  SYRIAN  ORTHODOX  CHURCH. 

The  doctrine  of  the  Syrian  Orthodox  Church  is  summed  up 
in  the  following  :  — 

1.  It  believes  in  the  Holy  Trinity,  that  is  in  the  three  per¬ 
sons  of  the  Godhead.  These  three  persons  are  one  nature  and 
one  essence.  They  are  equal  and  equally  divine  :  God  the  Fa¬ 
ther,  God  the  Son  and  God  the  Holy  Spirit.  The  Godhead  is  a 
unity,  and  no  person  of  the  Trinity  is  superior  or  inferior  to  ano¬ 
ther  ;  and  the  three  are  worshiped  together.  The  Father,  who 
is  counted  the  Source,  has  begotton  the  Son  eternally  and  from 
the  very  beginning.  The  Son  has  no  beginning  and  transcends 
the  elements  of  time  and  place,  a  kind  of  birth  which  we  cannot 
understand  by  means  of  our  mental  faculties  or  describe  by 
words.  It  is  more  or  less  like  the  birth  of  the  human  word  from 
mind  or  the  light  of  the  sun  from  its  disc.  The  Holy  Spirit  pro¬ 
ceeds  from  the  Father  only  and  is  worshiped  with  the  Father 
and  Son  as  it  defined  in  the  Second  Oecumenical  Council  of 
Constantinople  in  A.  D.  381.  This  doctrine  of  Trinity  is  not  to 
understood  as  an  Arithmetical  idea,  but  as  a  kind  of  unity  for 
which  some  analogies  can  be  produced,  though  they  will  always 
be  imperfect.  These  are  the  analogies  of  the  unity  of  the  world 
of  art,  and  the  unity  of  the  human  self. 

2.  It  believes  in  the  incarnation  of  Jesus  Christ  the  Lord  by 
whom  we  gained  complete  salvation  from  our  sins  ;  He  is  our 
Saviour  and  the  only  Redeemer. 

3.  It  believes  in  the  one  nature  of  Jesus  Christ  after  the 
union  from  two  united  natures,  and  one  person  from  two  united 
persons  without  confusion,  mixture,  division  or  corruption.  Hen¬ 
ce  it  denounces  and  rejects  the  heresy  of  Nestorius,  who  be¬ 
lieved  in  two  natures  and  two  persons  for  Jesus  Christ,  and 
refused  to  accept  the  doctrine  which  calls  Mary  Theotokos  (the 
Bearer  of  God).  The  Church  excommunicates  the  heresy  of  Eu- 
tyches  who  held  that  there  is  in  Jesus  Christ  one  divine  nature 
absorbed  in  it  the  humanity  of  Jesus  Christ. 

4.  It  believes  in  one  action  from  two  actions  and  in  one 
will  from  two  wills. 
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5.  It  believes  in  the  virginity  of  Mary,  Bearer  of  God,  be¬ 
fore,  at  and  after  giving  birth  to  Jesus  Christ  the  incarnated 
God.  Accordingly,  the  Syrian  Orthodox  Church  highly  esteems 
her  and  calls  her  the  Bearer  of  God. 

6.  It  believes  in  the  crucifixion  of  Jesus  Christ,  the  Incar¬ 
nate  God,  his  sufferings  in  the  flesh,  his  death,  burial,  and  Re¬ 
surrection  while  believing  that  his  divinity  did  not  separate  for 
one  moment  from  his  soul  and  body  whether  he  was  on  the 
cross  or  in  the  tomb. 

7.  It  believes  in  the  seven  Sacrements  of  the  Church  :  Bap¬ 
tism,  Confirmation,  Holy  Eucharist,  Repentance  and  Confession, 
Priesthood,  Holy  Matrimony,  and  oil  of  Unction. 

a.  BAPTISM  :  This  Sacrement  is  practiced  generally  by 
threefold  immersion  in  water  and  is  usually  administered  at  a 
very  early  age  because  it  is  counted  as  the  gate  which  leads  to 
the  grace  of  salvation  and  the  only  means  by  which  a  man  can 
enter  into  fellowship  with  Jesus  Christ  and  his  Brothers.  Beside 
this  Baptism,  there  is  the  Baptism  of  Martyrdom.  This  is  count¬ 
ed  as  Baptism  since  the  Martyr  confesses  the  name  of  Jesus 
Christ  before  his  death. 

b.  CONFIRMATION  :  This  Sacrement  represents  the  gift  of 
the  Holy  Spirit.  Though  it  is  a  Sacrement  in  its  own  right,  it  is 
nonetheless  closely  linked  with  the  Sacrement  of  Baptism.  Hen¬ 
ce  it  is  given  immediately  after  the  first  Sacrement  is  perform¬ 
ed.  The  Holy  Chrism  used  in  this  Sacrement  consists  of  Balsam, 
Olive  oil  and  various  sorts  of  perfumes,  blessed  and  consecrat¬ 
ed  only  by  the  Patriarch. 

c.  THE  HOLY  EUCHARIST  :  This  is  considered  as  spiritual 
food  given  to  the  faithful  from  time  to  time  whenever  they 
deem  it  necessary  for  their  spiritual  growth  and  nourishment. 
The  elements  of  this  Sacrement  are  :  leavened  and  salted  bread, 
and  wine,  which  after  blessing  and  invocation  of  the  Holy  Spirit 
by  the  priest,  become  the  body  and  the  blood  of  our  Lord  Jesus 
Christ.  Accordingly,  the  Syrian  Orthodox  Church  maintains  the 
doctrine  of  Consubstantion  in  the  Holy  Eucharist. 
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d.  REPENTANCE  AND  CONFESSION  :  This  Sacrement  is 
strictly  required  in  the  Syrian  Orthodox  Church  before  Holy 
Communion  is  received.  It  is  undertaken  individually  and  pri¬ 
vately  between  the  penitent  and  the  priest. 

e.  HOLY  PRIESTHOOD  :  It  is  divided  into  three  ranks  : 
Episcopacy,  priesthood  and  diaconate.  After  the  Church  spread 
far  and  wide  it  was  necessary  to  establish  the  new  ranks  of  the 
Patriarch  who  is  the  supreme  head  of  the  Church  and  the  Catho- 
licate  which  is  a  little  lower  than  the  rank  of  Patriarch.  (For 
more  details,  refer  to  the  Chapter  about  Syrian  Hierarchy.) 

f.  THE  HOLY  MATRIMONY  :  This  is  highly  respected  so  that 
any  marriage  must  be  performed  in  the  Church.  Both  parties, 
the  bride  and  the  bridegroom,  must  be  from  the  same  religion, 
fully  mature,  and  both  must  agree  personally  to  the  marriage. 
There  are  several  possible  impediments  to  this  Sacrament ; 
these  are  :  i.  difference  of  religion,  ii.  being  the  Godfather  or 
the  Godmother,  iii.  being  the  bestman  or  bestwoman  of  best- 
woman  of  each  other.  Added  to  this  is  the  possibility  of  disso¬ 
lution  of  the  marriage  and  divorce  on  the  basis  of  committing 
fornication  or  some  other  cause  such  as  a  long  and  unsolved 
dispute  between  the  spouses. 

g.  OIL  OF  UNCTION  :  It  is  applied  only  to  sick  people 
whenever  it  is  needed.  It  is  completely  different  from  the  Holy 
oil  which  is  used  during  Baptism  and  is  consecrated  by  the  bi¬ 
shop  of  the  diocese.  The  aim  of  this  Sacrement  is  :  i.  remission 
of  venial  and  mortal  sins  after  repentance,  ii.  granting  the  sick 
man  a  spiritual  power  to  face  evil,  and  freeing  the  soul  from 
the  weakness  which  has  overtaken  it  because  of  sins  and 
wickedness. 

Three  of  the  above-mentioned  sacraments  are  received  only 
once.  These  are  :  Baptism,  Confirmation  and  Priesthood  and 
also  three  of  them  are  not  necessary.  These  are  :  Priesthood, 
Holy  Matrimony  and  oil  of  Unction.  As  for  the  others,  they  can 
be  repated  if  it  is  necessary. 

8.  The  Syrian  Orthodox  Church  believes  in  the  intercession 
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of  Saints,  the  offering  of  the  Holy  Eucharist  on  behalf  of  the 
faithful,  both  dead  and  living,  prayer  for  the  dead,  the  Ascen¬ 
sion  of  the  Virgin  Mary  to  Heaven  in  soul  and  body,  and  the 
Resurrection  of  the  body  and  the  judgement  which  will  follow. 

9.  It  accepts  only  three  Oecumenical  Councils  :  Nicaea  in 
325,  Constantinople  in  381  and  Ephesus  in  431  with  its  complet¬ 
ing  second  Council  of  Ephesus  held  in  449. 

The  Council  of  Nicaea  was  held  in  order  to  excommunicate 
Arius  and  his  heresy  which  denied  the  divinity  of  Jesus  Christ. 
The  Council  of  Constantinople  was  convened  for  the  sake  of 
many  heresies  mainly  the  heresy  of  Macedonius  who  refused 
to  accept  the  divinity  of  the  Holy  Spirit.  The  Council  of  Ephesus 
was  held  against  the  heresy  of  Nestorius  which  denies  the  two 
mysteries  of  Incarnation  and  Redemption  and  says  that  there 
are  two  natures  and  two  persons  in  Jesus  Christ  and  St.  Mary 
is  not  the  Bearer  of  God  (Theotokos).  The  Second  Council  of 
Ephesus  was  held  to  reject  and  excommunicate  the  followers 
of  Nestorius,  and  denounced  the  heresy  of  Eutyches.  It  accept¬ 
ed  the  Nicaean  creed  and  the  formulations  of  the  Councils  of 
Constantinople  and  Ephesus. 

10.  The  Church  does  not  accept  purgatory,  the  heavenly 
bliss  of  the  Saints  before  the  resurrection,  the  immaculate  con¬ 
ception  and  the  Council  of  Chalcedon  (451)  which  caused  the 
rift  in  the  body  of  the  Christian  church. 


★ 
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THE  CHURCH  OF  THE  HOLY  SEPULCHRE 


Two  major  factors  led  Emperor  Constantine  to  erect  what 
is  known  now  as  the  Church  of  the  Holy  Sepulchre  since  it  was 
formerly  not  just  one  church  but  a  group  of  churches  which 
were  :  The  Anastasis  or  Resurrection,  the  Church  of  the  Holy 
Cross  which  was  situated  on  the  site  of  the  present  Church  of 
Helena  and  Martyrium  or  Calvary.  The  first  factor  was  to  ex¬ 
press  his  faith  and  adoration  of  the  Lord  Jesus  Christ  who 
helped  him  through  his  victorious  Cross  to  vanguish  and  crush 
his  enemy  Licimius,  and  the  second  factor  was  the  fervent  de¬ 
sire  of  his  Syrian  Christian  mothe.  (7)  (The  most  authentic  his¬ 
torical  testimony  is  the  History  of  Lebanon  by  Vincent  Qe 
Tarazi.  (8)  in  which  the  author  cities  Agabius  Ben  Constantine 
Al-Toumi  Al  Manbegi,  a  tenth  century  historian,  and  Gergis 
Ibn  Al  Amid  Al  Takriti  Al  Syriani,  1274.)  who  aspiring 
a  long  time  ago  to  have  built  on  the  deserted  tomb 
of  the  Lord  a  magnificent  edifice  for  the  glorification  of  the 
name  of  God.  Accordingly,  when  Macarius,  Bishop  of  Jerusalem 
at  that  time,  was  attending  the  Council  of  Nicaea,  Emperor 
Constantine  met  him  and  discussed  the  matter  with  him,  and 
asked  him  in  the  meantime  that  upon  his  arrival  he  should 
search  diligently  for  the  proper  and  original  place  of  the  Holy 
tomb  and  the  Holy  Cross.  As  soon  as  Bishop  Macarius  reached 
Jerusalem,  he  immediately  set  about  looking  for  the  Holy 
tomb  and  the  Cross  which  was  not  likely  to  have  been  forgotten 
since  the  memory  of  the  place  in  question  had  been  handed 
down  to  successive  generations  of  Christians.  The  Chroniclers 
of  the  latter  part  of  the  fourth  century  and  those  of  the  fifth  cen¬ 
tury  attributed  the  discovery  of  Golgotha  to  Helena,  to  whom 
also  they  ascribed  the  discovery  of  the  three  Crosses  in  an  an¬ 
cient  cistern  in  a  cave  in  the  rocks,  amongst  which  a  miracle, 
either  the  healing  of  sick  person  or  the  resurrection  of  dead 
person  occured,  thus  making  it  possible  to  identify  the  true 
Cross  of  Jesus  Christ.  (9) 


7  —  History  of  the  Syrian  Orthodox  Church  of  Antioch  by  Severius  Yacoub, 

Vol  1  p.  180  qouting  Al-Dourar  Al-Nafisa  p  442. 

8  —  Vol  1,  p  199—201. 

9  —  Jerusalem  by  Micheal.  J.  Lambert.  Great  Britain  1966  p  110. 
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Being  assured  of  the  site  of  the  Holy  tomb,  Macarius  sent 
information  to  Emperor  Constantine  who  in  reply  dispatched  to 
him  a  letter  which  Eusebius  of  Caesarea  included  in  his  book 
about  the  life  of  Emperor  Constantine.  It  says  :  "It  is  your  task 
to  ensure  that  every  thing  is  done  in  order  and  that  this  edifice 
shall  not  only  be  the  most  beautiful  in  the  world,  but  that  all  the 
details  of  its  decoration  will  outdo  in  magnificence  the  splen¬ 
dour  of  the  greatest  cities  our  piety  has  commanded  us 
to  put  at  your  disposal  the  necessary  artists,  workmen  and  in 
general  all  means  that  in  your  wisdom  you  consider  necessary 
to  this  end.  I  wish  you  to  send  me  yourself  the  design,  for  the 
columns  and  kinds  of  marble  that  you  consider  are  the  most 
precious  and  the  most  suitable.”  (10) 

To  start  that  important  project,  Helena  herself  had  to  come 
in  person  to  Jerusalem  so  as  to  supervise  and  speed  the  build¬ 
ing  operation  which  lasted  six  years.  The  first  thing  to  do  was 
to  undertake  in  329  excavations  beneath  the  forum  of  Aelia  Ca¬ 
pitolina  (The  city  was  called  by  this  name  at  the  time  when 
Hadrian  renewed  the  city  in  132  after  it  had  been  left  in  ruins 
for  about  sixty-two  years.  Its  ruined  state  was  the  resuit  of  its 
destruction  by  Titus  in  70  A.D.  and  the  temple  of  Aphrodite 
which  Hadrian  erected  above  the  Holy  tomb  in  order  to  wipe 
out  all  traces  of  it.  As  Eusebius  says,  again  qouting  Emperor 
Constantine’s  letter,  the  ruins  of  Aphrodite  and  Venus  which 
were  built  on  Calvary  had  to  be  cleansed  and  purged. 

In  A.  D.  326  the  construction  operation  commenced  and  the 
first  church  to  begin  with  was  the  Church  of  the  Resurection 
or  Anastasis  then,  the  Martyrium  or  Calvary  and  lastly  the 
Church  of  the  Holy  Cross  where  the  Church  of  St.  Helena 
stands  now.  The  most  beautiful  among  them  all  was  the  church 
of  Anastasis  which  Eusebius  describes  as  follows  :  "The  Inte¬ 
rior  surface  of  the  building  was  hidden  beneath  panels  of  poly 
chrome  marble...  the  ceiling  was  ornamented  by  sculptured  pa¬ 
nels  let  into  it  which  resembled  a  huge  sea,  the  surge  of  which 


10  Palestine  Pilgrims  text  society,  the  Church  of  Constantine  at  Jerusalem 
Translated  from  Eusebius  and  the  early  pilgrims  by  H.  Bernard.  B.D. 
p.  5  Chapter  31  London  1891. 


—  22  — 


spread  above  the  whole  Basilica,  and  in  which  the  brilliant  gol¬ 
den  decorations  spread  a  thousand  sparks  over  the  temple”. (1 1 ) 
He  added  that  “the  church  is  decorated  with  mosaic  pictures 
representing  the  twelve  Apostles,  St.  Helena,  Emperor  Con¬ 
stantine  and  three  other  anonymous  pictures.  As  for  the  whole 
building  it  stands  on  sixteen  columns  of  marble.  (12) 

When  the  building  was  ready  for  didication,  about  three 
hundred  bishops,  most  of  whome  attended  the  Council  of  Ni- 
caea,  arrived  at  Jerusalem  in  order  to  take  part  in  the  consecra¬ 
tion  services  which  started  on  13the  September  335  and  lasted 
eight  days.  (13) 

As  the  Churches  were  destroyed  by  the  army  of  Chosroes 
II  of  Persia  in  A.  D.  614,  a  new  set  of  edifices  on  a  much  smaller 
scale  were  erected  between  the  years  of  616-626  by  Patriarch 
Modestus  who  received  financial  help  from  the  Christians  in 
Syria  and  Egypt,  and  used  as  much  of  the  old  material  as  was 
available.  As  a  result  of  that  destruction,  four  separate  Chur¬ 
ches  were  raised  :  the  Church  of  the  Resurrection  or  the  Ro¬ 
tunda,  the  Church  of  the  Cross  which  is  situated  over  the  site  of 
the  present  chapel  of  St.  Helena,  the  Church  of  Calvary  situated 
on  the  present  site  and  the  Church  or  Chapel  of  the  Virgin 
which  probably  stood  on  the  spot  now  occupied  by  the  great 
bell-tower  and  the  southern  transept.  When  in  A.  D.  637  Jerusa¬ 
lem  was  conquered  by  the  Caliph  Umar  Ibn  Al-Khattab,  he  left 
the  Christians  in  peaceful  possession  of  their  churches.  Later 
on,  when  Haroun  Al-Rashid  came  to  the  throne,  he  sent  to  his 
equally  famous  contemporary  Charlemagne  (A.D.  800)  the  keys 
of  the  Church  of  the  Holy  Sepulchre  as  a  part  of  the  present  he 
sent  to  Charlemagne  at  that  time.  (14) 

There  is  no  doubt  that  the  churches  which  were  built  on  the 
site  of  the  Holy  Sepulchre  have  suffered  dilapidation  from  seve¬ 
ral  causes  such  as,  on  two  occasions,  destruction  from  fire. 


11  —  Palestine  Pilgrims  Text  society,  the  Crurch  of  Constantine  at  Jerusa¬ 

lem  p  9.  London  1891 

12  —  Jerusalem  Micheal  J.  Lambert  p  111. 

13  —  The  same  Source  p  10. 

14  —  Chateau  Briand,  La  palesine,  p.  172  Paris,  1883.  and  Micheal  Lambert, 

Jerusalem,  p  176. 
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These  churches  were  again  repaired  in  the  years  830  and  969. 
Having  been  entirely  destroyed  in  1010  by  the  orders  of  the  mad 
Egyptian  Governor  Al-Hakim  whom  the  Druzes  regard  as  God, 
the  churches  were  restored  and  rebuilt  as  separate  chapels  on 
different  site.  After  the  Crusaders  had  taken  over  Jerusalem 
from  the  Moslems  in  1099,  they  raised  the  present  building 
which  included  the  shrines  which  until  their  coming  were  under 
several  roofs.  (15)  It  was  in  this  Church  that  several  of  the  Latin 
Kings  were  crowned,  and  around  the  so-called  the  stone  of 
unction,  their  tombs  were  preserved  till  1224.  Having  taken  Je¬ 
rusalem  and  overrun  Palestine,  the  Khawrezemians,  a  fierce 
Tartar  horde,  destroyed  the  monuments  and  rifled  the  graves  in 
a  hope  of  finding  treasure. 

The  last  disaster  which  befell  the  Church  of  the  Holy  Se¬ 
pulchre  was  the  great  fire  of  1808  which  engulfed  the  whole 
building  and  destroyed  the  Chapel  of  the  Resurrection  and  the 
great  dome  over  the  Retunda.  Since  that  time,  the  Church  has 
on  the  whole  remained  in  its  original  shape  which  was  design¬ 
ed  in  1187  by  the  Crusaders  with  the  exception  of  minor  altera¬ 
tions  which  are  taking  place  in  the  present  time. 

The  Church  of  St.  Nicodemus  and  Joseph  of  Arimefhaea  : 

This  church,  which  is  built  on  the  Graves  of  both  St.  Nico¬ 
demus  and  Joseph  of  Arimethaea,  according  to  the  narratives 
of  St.  Matthew,  has  belonged  to  the  Syrian  Orthodox  from  time 
immemorial  as  is  attested  by  its  rights  in  the  Church  of  the  Ho¬ 
ly  Sepulchre  and  the  great  number  of  pilgrims  and  travellers 
who  have  visited  Jerusalem  in  the  course  of  the  centuries. 

It  is  the  testimony  of  historians  that  after  that  tragic  event 
of  the  Crucifixion  and  the  successive  event  of  the  glorious  Re¬ 
surrection,  Joseph  of  Arimethaea  made  arrangements  that  when 
he  and  his  colleague  died,  their  bodies  were  not  to  be  laid  in 
the  tomb  originally  intended  for  himself  and  in  which  Saviour’s 
body  was  laid  till  his  Resurrection,  but  in  this  tomb  which  still 
exists  in  this  chapel  up  to  this  day  as  an  example  or  specimen 

of  those  ancien  Jewish  rock-hewn  tombs  with  Kokim  or  oven¬ 
shaped  recesses  to  receive  the  dead. 


15  Melchuor  de  Vogue,  les  Eglises  de  la  Terre  Sainte,  p  123.  Paris  1860. 
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The  historical  importance  attached  to  this  very  Tomb  is 
that  it  removes  all  doubt  about  the  real  location  of  the  Holy  Se¬ 
pulchre  and  proves  as  well  that  at  one  time  or  another  the  place 
where  the  Church  now  stands  was  actually,  at  the  time  of  Jesus 
Christ’s  Crucifixion  and  burial,  a  cemetery  outside  the  walls  of 
Jerusalem. 

The  Role  of  the  Syrians  in  the  Church  of  the  Holy  Sepulchre. 

What  history  cannot  deny  is  that,  the  Syrians  played  a  pro¬ 
minent  role  in  preserving  and  repairing  the  Church  of  the  Holy 
Sepulchre  which  at  one  time  was  regained  solely  by  them, 
while  at  another  time  they  owned  part  of  it  as  will  be  readily 
seen  by  anyone  who  studies  the  books  of  history  and  pilgrim’s 
writings. 

According  to  what  a  Malkite  historian,  Yehia  Ben  Sa’eed 
Al-Antaki  narrates,  a  Syrian  Orthodox  called  Siwar  Ibn  Al-Kha- 
mar  Al-Baghdadi  repaired  and  restored  the  dome  of  the  Church 
of  the  Holy  Sepulchre  at  his  own  expenses  when  he  saw  that 
the  Greek  Orthodox  Patriarch  in  Jerusalem,  Tooma  II,  was  en¬ 
deavouring  to  rebuild  what  was  destroyed  in  the  Church  of  the 
Holy  Sepulchre.  (16) 

When  Saladin  invaded  Jerusalem  and  took  it  over  from  the 
Crusaders,  it  is  said  that  the  Syrians  reclaimed  and  bought  the 
Church  of  the  Holy  Sepulchre  with  a  large  sum  of  gold.  (17) 

In  the  account  of  Silvia  of  Etheria,  who  came  probably  from 
Galicia,  Spain,  and  who  was  a  sincere  and  pious  Christian,  in  a 
description  of  one  of  the  ceremonies  which  took  place  in  the 
Church  of  the  Anastasis  or  Resurrection  she  says  “that 
in  order  that  everyone  could  follow  what  was  done,  the 
bishop,  though  he  knew  Syriac,  invariably  spoke  in  Greek. 
While  he  did  so,  there  was  always  a  priest  in  attendance  to 


16  —  Patriarchal  Magazine,  Jerusalem  1932,  p  196 — 197. 

17  —  Chateau  Briand,  Tome  second,  itineraire  de  Paris  a  Jerusalem,  p  15 

Paris  1866. 

—  The  Syrians  used  to  have  two  lamps  hanged  a4-  the  entrance  of  the 
Holy  Tomb  (St  Marks  library,  Manuscript  No.  28  year  1436  ),  and  one 
lamp  above  the  stone  of  Unction  till  1924  (  History  of  the  apostolic 
Church  of  Jerusalem  by  Khalil  E.  Kazakia  p.  266,  Egypte  1924  ). 
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translate  it  into  Syriac.  As  for  those  among  the  attendants  who 
were  of  Latin  origin  and  who  knew  neither  Greek  nor  Syriac, 
they  were  also  provided  with  an  explanation  in  order  that  they 
should  not  be  bored.”  (18) 

The  German  pilgrim  Theodoric  (1175)  who  described  the 
Holy  Sepulchre  at  the  time  of  the  Crusaders  stated  that  on  the 
left-hand  side  of  the  church,  towards  the  north,  was  a  chapel 
dedicated  to  the  Holy  Cross  and  this  chapel  belonged  to  the 
Syrians.  Also  on  this  side,  opposite  this  chapel  towards  the 
east,  was  a  chapel  of  special  sanctity,  wherein  was  the  most 
Holy  altar  of  the  Holy  Cross,  and  a  large  piece  of  the  blessed 
wood.  (19)  In  another  place,  he  stated  that  before  the  gate  of  the 
choir  was  an  altar  of  no  mean  size,  which  was,  however,  only 
used  by  the  Syrians.  (20) 

During  the  fourteenth  century,  innumerable  stories  of  pil¬ 
grimages  to  the  holy  sites  were  written,  many  of  which  have 
been  published  in  different  collections.  One  of  the  most  inte¬ 
resting  is  that  of  Ludolphus  de  Sudheim,  a  Westphalian  priest, 
who  described  the  condition  of  the  Holy  Sepulchre  in  1348.  Ac¬ 
cording  to  his  account,  the  use  of  the  church  seemed  to  have 
been  regulated  by  this  time  very  much  in  the  way  in  which  we 
see  it  at  the  present  day.  Latins,  Greeks,  Armenians,  Nubians, 
(Copts  and  Abyssinians),  Syrians  and  Georgians  occupied  diffe¬ 
rent  parts.  (21) 

In  1432-1433  pilgrim  Bertrand  de  la  Broker  came  to  the  Holy 
Land.  After  visiting  all  the  Holy  places  in  Jerusalem,  and  espe¬ 
cially  the  Church  of  the  Holy  Sepulchre,  he  tells  us  that  the 
Christians  who  lived  inside  the  Church  were  Greeks,  Syrians, 
Armenians,  Abyssinians  and  Franks.  In  this  statement  he  as¬ 
serted  that  the  Syrians  had  the  ownership  of  one  of  the  Chur¬ 
ches  of  the  Holy  Sepulchre,  as  was  also  confirmed  by  William 
Harvey,  who  said  ;  in  the  year  1400  not  only  the  Greeks  and 


18  —  Palestine  Pilgrims  text,  the  pilgrimage  of  St  Silvia  to  the  Holy  Places, 

Vol  1,  p  75  London  1891. 

19  —  George  Jeffrey,  the  Holy  Sepulchre,  p  93,  Combridge  1919. 

20  —  The  Same  source  p  91. 

21  —  The  same  Source  p  30 
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Latins  but  also  Georgians,  Armenians,  Syrians,  Copts  and  Abys- 
sinians  had  holdings  in  the  Church  of  the  Holy  Sepulchre.  The 
procession  of  Palm  Sunday  and  the  ceremony  of  the  Holy  Fire 
were  celebrated  in  common  and  the  church  was  open  to  all  the 
Christians.  He  added  that,  through  the  intervention  of  the  Duke 
of  Burgundy,  the  Latins  enjoyed  in  the  fifteenth  century  a  privi- 
liged  position,  especially  in  regard  to  the  Edicule  containing 
the  Holy  Sepulchre,  while  the  Greeks,  the  Georgians  and  the 
Syrians  were  possessers  of  the  allotments...  In  the  last  quarter 
of  the  sixteenth  century,  the  Latins  were  allowed  to  carry  out 
repairs  and  take  a  leading  part  in  the  celebration  of  the  more 
important  cermonies  with  grouped  Maronites,  Syrians  and 
Ethiopians.  (22) 

In  the  1524-1485  Fra  Francesco  Suriano  said  :  The  Syrians 
in  Jerusalem  lived  in  the  Holy  Sepulchre,  and  in  St  Mary,  be¬ 
side  the  Church,  and  Monastery  of  St  James,  and  near  to  where 
the  Risen  Christ  appeard  to  three  Marys.  (23) 

He  also  added  in  another  place,  in  the  said  Church  of  the 
Holy  Sepulchre  dwelt  in  categories  of  Christian  Religious  of 
different  nations,  and  all  celebrate  the  divine  office  according 
to  their  own  Rite.  And  all  have  their  own  habitation  apart,  wi¬ 
thin  the  body  of  the  said  Church  who  are  the  following  : 

First  are  our  Friars,  who  are  called  the  Franks 
Second  are  the  Maronites,  Catholic  and  Orthodox 
Third  are  the  Greek 
Fourth  are  the  Georgians  (or  Iberians) 

Fifth  are  the  Abyssinians  (indians) 

Sixth  are  the  Copts 
Seventh  are  the  Jacobites 

Eights  are  the  Syrians,  Christian  of  the  Girdle  (here  he  con¬ 
fused  between  the  Jacobites  and  Syrians,  when  he  counted 
them  different  Churches,  while  as  a  matter  of  fact  are  one). 


22  —  The  Church  of  the  Holy  Sepulchre,  London,  1935,  p  12 

23  —  Treatise  on  the  Holy  Land,  p  89,  printed  by  the  Franciscan  press  In 

Jerusalem,  1949. 
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Nineth  are  Armenians 

Tenth  are  the  Nastorians.  (24) 

In  the  year  1724-1744  Fr  Elzear  Harm  indicated,  that  among 
the  Churches  which  exercise  their  Jurisdiction  in  the  Church  of 
the  Holy  sepulchre  are  the  Syrians,  who  have  the  small  chapel 
near  the  Tomb  of  Joseph  of  Arimathea,  where  at  certain  open¬ 
ings  of  the  door  of  the  Church  of  the  Holy  Sepulchre  during 
the  year,  especially  Lent  and  Easter  they  light  many  lamps  and 
sing  mass  and  the  office  in  their  own  Rite.  (25) 

In  1715,  P.  Peter  Antinio  Di  Ventia  refered  in  his  book  say¬ 
ing  :  The  languages  which  are  employed  in  the  Church  of  the 
Holy  Sepulchre  are  :  Greek,  Armenian,  Coptic  and  Syriac.  (26) 

In  1644  Sutius  came  to  Jerusalem  to  pay  homage  to  the 
Holy  Places  in  the  Holy  Sepulchre.  After  he  attended  some  of 
the  religious  ceremonies  which  were  taking  place  in  the  church 
he  said  that,  six  patriarchs  or  bishops  together  entered  the 
Church  of  the  Holy  Sepulchre  ,  and  together  distributed  the  Holy 
Fire  to  the  faithful.  Those  were  :  Greeks,  Copts,  Abyssinians, 
Georgians,  Syrians  and  Armenians.  Chateaubriand,  who  wrote 
a  book  about  the  Holy  Land,  said  that  the  Christian  communities 
which  were  represented  in  the  Holy  Sepulchre  were  :  Latins 
Greeks,  Abyssinians,  Copts,  Armenians,  Syrians  (who  came 
from  the  land  of  the  Chaldeans  or  Syria  and  who  had  a  small 
chapel  near  the  place  where  Jesus  Christ  appeared  to  Mary 
Magdalene  in  the  form  of  gardener).  Georgians  and  Maronites 
(27) 

Towards  the  close  of  the  17th  century,  an  Englishman  by 
the  name  of  Henry  Maundrell  wrote  an  account  of  his  pilgrima¬ 
ge  to  Jerusalem  from  Aleppo  where  he  was  stationed  in  1697 
as  chaplain  of  the  Levan  Company.  He  does  not  enter  into  par¬ 
ticulars  as  to  the  architecture  of  the  Holy  Sepulchre,  but  he 


24  —  The  same  source  p  77. 

25  Ichonographiae  Monumenterum  terrae  Sanctae,  printed  by  the  Fran¬ 
ciscan  press,  Jerusalem  p  200—201,  1962. 

26  —  Gvidafedele  alia  santa  citta  Digiervasleme  p  138. 

27  —  Tome  second,  itineraire  de  paris  a  Jerusalem,  p  7,  Paris  1866. 
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describes  how  everything  used  to  go  on.  He  says  that  in  the 
galleries  around  the  church  and  also  in  little  buildings  annexed 
to  it  on  the  out-side,  there  were  certain  apartments  for  the  re¬ 
ception  of  friars  and  pilgrims.  He  adds  that  in  these  apartments, 
every  Christian  nation  anciently  maintained  a  small  society  of 
monks,  each  society  having  its  proper  quarter  assigned  to  it  by 
the  appointment  of  the  Turks  such  as  the  Latins,  Greeks,  Sy¬ 
rians,  Armenians,  Abyssinians,  Georgians,  Nestorians,  Copts 
and  Maronites,  all  of  which  had  anciently  their  several  apart¬ 
ments  in  the  church.  (28) 


★ 


28  —  George  Jeffery,  the  Holy  Sepulchre,  p  37,  Combridge  1919. 


CHAPTER  I 


Rights  of  the  Syrian  Jacobites  in  the  Anastasis 
(Church  of  the  Holy  Sepulchre) 

A  Decree  by  the  Sheria  (Religious)  Court  of  Jerusalem  for¬ 
bidding  prijudice  to  the  Syrian  Jacobites  Community  in  the 
Anastasis  and  their  other  Holy  Sites. 

The  motive  for  writing  this  decree  is  that  in  the  Religious 
Court  of  both  Jerusalem  and  Hebron  there  appeared  Sheikh 
Yousef,  the  Bishop  of  the  Syrian  Jacobites  of  Jerusalem,  who 
pay  their  taxes  (tribute)  imposed  upon  them  by  the  Sheria  (Mos¬ 
lem  Religious  Law).  He  stated  that  the  Syrians  were  favoured 
by  imperial  noble  edicts  to  the  effect  that  in  all  their  conditions 
they  were  to  be  treated  after  the  practice  since  times  immemo¬ 
rial,  which  practice  is  laid  down  in  both  the  new  as  well  as  the 
old  Royal  edicts  ;  that  they  must  not  be  prejudiced  in  respect 
of  their  holy  shrines  in  the  Holy  Sepulchre,  the  Virgin's  Tomb, 
the  Mount  of  Olives,  the  Church  of  the  Nativity  of  Jesus  in  Beth¬ 
lehem  and  in  their  other  shrines. 

This  is  to  be  applied  in  persuance  with  the  dignified  edicts, 
that  in  no  way  whatsoever  they  have  to  be  treated  in  a  way 
inconsistent  with  these  edicts. 

Written  in  the  end  of  Rajab  of  the  year  938  H. 
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NO.  1 


In  the  Sheria  Court  of  both  Jerusalem  and  Hebron,  presided 
over  by  the  Judge  Shams  Eddin  bln  Haj  Ali  el  Hanafi,  there  ap¬ 
peared  Sheikh  (Presbyter)  Yousef,  the  Bishop  of  the  Syrian  Ja¬ 
cobites  residing  in  Jerusalem,  who  pay  the  tribute  imposed 
upon  them  by  Law.  He  prayed  for  application  of  the  benevolent, 
illustrious  edicts  in  respect  of  them  (Syrians)  and  in  accordan¬ 
ce  with  these  edicts  they  have  been  treated,  which  fact  is  laid 
down  in  both,  old  and  new  edicts.  He  also  prayed  for  orders  as 
to  the  prevention  of  any  interference  with  them  (Syrians)  on 
their  visiting  their  holy  places  in  the  Anastasis,  the  Virgin’s 
Tomb,  those  on  the  Mount  of  Olives,  the  Nativity  and  all  other 
shrines  and  Holy  Places. 

After  careful  consideration  of  this  application  which  was 
found  to  be  consistent  with  the  illustrious  edicts,  orders  were 
issued  in  favor  of  the  Syrians  that  their  old  practice  is  to  be 
observed  in  accordance  with  the  illustrious  edicts  ;  and  that  no¬ 
body  ought  to  molest  them  in  any  of  the  above  mentioned 
respects. 

Written  end  of  Rajab  in  the  year  938  H. 

NO.  2 

In  the  illustrious  Religious  Court,  in  the  protected  City  of 
Jerusalem,  may  God  the  Highest  dignify  it,  appeared  before  our 
Master,  the  glorious  person  among  the  grand  men  of  learning, 
Shams  ed  Deen  Effendi,  son  of  our  late  Master  Nassir  Ed  Deen 
El  Hanafi,  the  Judge  of  both  cities  of  Jerusalem  and  Hebron, 
may  God  increase  his  dignity,  each  of  the  notable  and  glory  of 
the  men  of  learning,  Kadi  (Judge)  Saad  Ed  Deen  Mohammed  bin 
El  Alam  El  Maliki,  the  Representative  of  the  illustrious  ruler  of 
Jerusalem  ;  and  our  Master  Kadi  (Judge)  Shams  Ed  Deen  Mo¬ 
hammed’s  son,  the  son  of  the  late  Sheikh  Taj  Ed  Deen  Abdul 
Wahhab  of  El  Massri  Family  ;  and  His  Honour  Es  Sarmi  Ibrahim 
bin  Araghone  and  Faris,  the  late  Haji  Ali  bin  Haleesh’s  son.  All 
of  them  made  a  true  and  legal  statements  consistent  in  words, 
meaning,  and  purport  as  well  as  in  phraseology  to  the  effect 
that  since  time  immemorial,  even  prior  to  the  conquest  (of  Je- 
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rusalem)  and  after  it,  that  the  Christian  Communities  in  Jerusa¬ 
lem  assemble  at  the  time  of  emanation  of  the  Fire,  [which  they 
call  Light),  from  the  Sepulchre  in  the  Church  (of  Resurrection)  ; 
that  the  first  person  entering  into  this  place  (Sepulchre)  is  the 
Head  of  the  Abyssinians,  the  second  is  the  Patriarch  of  the 
Greek  Christians,  the  third  is  the  Head  of  the  Armenians,  the 
fourth  is  the  Head  of  the  Georgians,  the  fifth  is  the  Head  of  the 
Syrians  (Jacobites)  and  the  sixth  is  the  Head  of  the  Coptics  ; 
that  this  has  been  the  practice  since  antique  time  ;  that  on  ma¬ 
ny  occasions  they  (witnesses)  saw  this  practice  adopted  by 
these  communities,  during  the  feasts  —  this  eye-witness  testi¬ 
mony  is  of  a  legal  value  —  ,  that  these  Heads  carry  candles  on 
their  coming  out  of  this  place  (Sepulchre)  and  that  each  of 
these  Heads  neither  prejudices  not  disturbs  any  of  the  other 

Written  this  19th  day  of  Thil  Hijjah  in  the  year  949  H. 

I  having  noticed  and  observed  these  facts  for  a  period  of 
fifty  years,  testify  to  it  by  signing  my  name. 

Signature  Mohammed???? 

The  case  is  as  it  has  been  written  herein  and  the  process 
is  consistent  with  the  contents  of  this  right. 

(Signed)  Ahmed  Deiri  El  Hanafi,  the  Judge  in  Jerusalem. 

The  case  is  as  it  is  laid  herein  and  the  state  is  consistent 
with  the  same.  (Signed)  Mohammed  El  Alami  El  Maliki. 

NO.  3 

Praise  be  to  God. 

The  reason  for  writing  these  lines  and  the  cause  for  drawing 
the  same,  is  that  in  the  illustrious  Religious  Court  of  the  subli¬ 
me  City  of  Jerusalem,  may  God  dignify  and  magnify  it,  before 
the  patron  of  the  Moslem  Judges  and  most  dignified  Ruler,  the 
recorder  of  the  law-suits  and  decrees,  the  distinguisher  of  the 
lawful  things  from  those  unlawful,  our  Master  the  Judge  of  the 
cities  of  both  Jerusalem  and  Hebron,  whose  signature  is  laid  on 
the  top  of  this  document,  may  God  preserve  his  glory  and  digni¬ 
fy,  and  grant  him  to  attain  all  his  wishes  in  both  worlds  ;  and 
before  the  Noble  Sinan,  the  Prefect  of  Jerusalem,  may  his  digni- 
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ty  be  increased,  there  appeared  each  of  Abdul  Maseeh  Hima- 
non,  the  Head  of  the  Abyssinian  Christians,  Germanus  the  Pa¬ 
triarch  of  the  Greek  Christians,  Anderias  bin  Ibrahim,  the  Head 
of  the  Armenians,  Yawakeem  bin  Daoud,  the  Head  of  the  Geor¬ 
gian  Christians,  Obeid  bin  Hadeed,  the  Head  of  the  Syrians  (Ja¬ 
cobites)  and  Michail  bin  Yohanna,  the  Head  of  the  Coptic 
Christians  —  all  of  these  are  the  Heads  of  the  Christian  Com¬ 
munities  of  Jerusalem.  They  (Heads)  stated  that  from  this  day 
and  hereafter,  they  will  adopt  their  ancient  practice  in  connec¬ 
tion  with  their  feasts  which  practice  they  had  been  observing 
since  immemorial  time,  even  prior  and  after  the  epoch  of  the 
conquest  (of  Jerusalem)  and  after  it.  Their  practice  was  in  this 
respect  that  they  used  to  assemble  in  the  Church  of  the  Holy 
Sepulchre  in  Jerusalem  at  the  time  of  the  emanation  of  the  Fire, 
which  they  pretend  to  be  Light  emanating  from  the  place  (Se¬ 
pulchre)  in  the  said  Church  in  Jerusalem.  The  first  person  enter¬ 
ing  this  place  (Sepulchre),  whence  the  Fire  emanated,  was  the 
Head  of  the  Abyssinians,  then  came  the  Patriarch  (of  the 
Greeks),  the  third  was  the  Head  of  the  Armenians,  the  fourth 
was  the  Head  of  the  Georgians,  the  fifth  was  the  Head  of  the 
Syrians  (Jacobites)  and  the  sixth  was  the  Head  of  the  Coptics. 
They  also  stated  that  this  was  their  ancient  practice  that  they 
used  to  light  candles  in  the  said  place  ;  that  they  all  came  out 
of  this  place  ;  that  none  of  them  ever  disturbed  or  prejudiced 
his  other  companions.  They  agreed  to  this  practice  with  their 
own  free  wills  and  consented  to  it  without  being  compelled  or 
forced.  The  Court  having  reached  this  decision  adjourned  its 
session. 

Dated  this  fourth  day  of  Jumada  II,  the  year  963  Hijrah. 

In  the  top  of  this  document  the  following  is  written  : 

“The  case  is  as  it  is  herein  written  and  the  state  is  consis¬ 
tent  with  the  same.” 

(Signed)  Abdul  Rahman  bin  Nassouh,  the  Judge  of  Jerusalem. 
(Seal)  Abdul  Rahman  bin  Nassouh. 


—  33 


NO.  4 


To  the  Prefect  and  the  Judge  of  Jerusalem. 

Let  it  be  known  at  the  arrival  of  this  dignified  Imperial  edict 
that  Patriarch  Basilius  reported  to  my  blessed  Throne  to  the 
effect  that  the  monk  Ya’coub,  Bearer  of  this  Imperial  Firman, 
used  since  forty  years  to  have  a  special  seat  inside  the  Anasta- 
sis.  He  (reporter)  has  applied  for  issuing  my  orders  forbidding 
any  interference  with  him  (the  monk)  regarding  his  seat.  There¬ 
fore  I  have  ordered  that  upon  arrival  of  my  noble  edict,  which 
is  to  be  complied  with,  you  have  to  see  the  question  of  the  said 
monk’s  seat  in  the  afore  mentioned  church,  so  that  he  should 
have  his  seat  where  he  had  been  sitting  since  ancient  times 
and  up  to  date.  Stop  any  interference  with  his  affairs  or  aggres¬ 
sion  on  his  person,  which  may  be  committed  contrary  to  the 
dignified  Sheria  and  my  Imperial  edict.  Beware  of  oppressing 
and  overburdening  anybody.  Repel  those  who  resist  (sc.  the 
edict).  Report  to  my  blessed  throne  the  names  of  those  who  act 
contrary  to  this  and  oppose  it.  Know  this  and  reading  it  you  will 
leave  it  with  the  monk.  Adopt  the  eminent  sign. 

Written  in  the  middle  of  Rabi’  II  972  H. 


NO.  7 

Permission  by  Governor  for  Repairs  and  Reconstructions  of 
the  Syrian  Jacobites  Church  within  Anastasis  (Holy  Sepulchre) 

The  purport  of  this  document  is  to  the  effect  that :  — 

Whereas  the  Syrian  Jacobite  Community  hold  a  Permit 
issued  by  the  Court  for  repairing  and  reconstruction  of  those 
demolished  places  and  shrines  which  are  within  the  Anastasis 
(Holy  Sepulchre)  therefore,  we  have  licenced  them  (Syrians)  to 
carry  out  the  same  repairs  and  reconstructions,  provided  that 
they  should  abide  precisely  by  the  terms  of  the  said  Permit. 

Written  in  this  month  of  Moharram  1051  H. 
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Permission  allowing  the  Syrians  to  make  restorations  inside 
of  the  church  of  St  Nicodimus  in  the  church  of  the 

Holy  Sepulchre  991  H. 
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Permission  allowing  the  Syrians  to  repair  the  roof  of  the 

Holy  Sepulchre. 
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Order  stating  the  rights  of  the  Syrians  inside  of  the 

Holy  Sepulchre. 


NO.  14 


Will  issued  in  the  Religious  Court,  Jerusalem,  by  which  Bi¬ 
shop  Georgis,  the  Head  of  the  Syrian  Jacobites,  Jerusalem,  be¬ 
queathed  his  own  house  for  the  Syrian  Bishop  and  monks  of 
Jerusalem  as  well  for  the  Lamps  of  the  Community  suspended 
in  the  Church  of  the  Holy  Sepulchre. 

This  document’s  summary  is  as  follows  :  — 

That  the  Right  Rev.  Bishop  Georgis  bin  Jibrail,  Head  of  the 
Syrian  Jacobites  bequeathed  his  won  house  whose  possession 
he  holds.  This  house  is  situated  in  the  Zion  Street,  Jerusalem, 
and  it  is  bounded  on  the  West  by  the  house  owned  by  both 
Ibn.  Araghone  and  his  partner  Faris,  and  the  soap  factory  yard  ; 
on  East  by  Shams  Eddin  bin  Summours’  house  ;  on  the  North  by 
the  house  owned  by  both  Khoujah  Ibn  Ali  Jabir  and  Ibn  Sharwin, 
and  on  the  West  by  the  public  road.  The  testator  has  declared 
his  wish  with  regard  to  this  property  in  will,  in  all  rights  related 
to  it  and  ascribed  or  attached  to  it,  is  to  be  disposed  of  for  the 
Syrian  Bishops  and  Monks  of  the  Community  in  Jerusalem  as 
well  as  for  the  lamps  of  this  Community  which  are  suspended 
in  the  Church  of  the  Holy  Sepulchre. 

This  document  is  dated  10  Ramadan,  year  898  H. 
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THE  CHURCH  OF  THE  NATIVITY 


What  we  understand  from  the  books  of  history  about  the 
place  of  birth  of  Jesus  Christ  is  that  the  early  Christians  held  it 
from  the  very  beginning  in  great  reverence  and  highly  esteemed 
it.  In  order  to  make  it  a  place  of  blessings  and  meditation  upon 
the  event  of  salvation,  they  built  on  the  site  of  the  cave  of  the 
Nativity  a  shrine  which  was  to  enrich  them  spiritually  and 
strengthen  their  faith  in  their  Lord. 

When  Titus,  the  Roman  Commander,  conquered  Jerusalem 
and  all  this  Region  with  his  ferocious  troops  in  A.  D.  70,  nothing 
is  mentioned  about  Bethlehem  and  its  environs.  Therefore,  the 
only  information  we  have  about  the  place  of  the  Nativity  of  Je¬ 
sus  Christ  is  that  when  Hadrian  built  two  temples  for  Venus 
and  Jupiter  on  Calvary  and  the  Holy  Tomb,  he  set  up  also  ano¬ 
ther  one  for  Adonis  on  the  site  of  the  manger  where  Jesus  was 
born.  His  object  by  all  these  actions  was  to  efface  all  traces  of 
the  Christian  shrines  and  Holy  places. 

In  330  as  the  construction  of  the  Holy  Sepulchre  was  in  pro¬ 
gress,  Queen  Helena  began  a  new  Erection  Campaign  which 
started  with  the  destruction  of  the  pagan  temple  and  setting  up 
there  after  on  the  cave  of  the  Nativity  a  magnificent  cruciform 
Basilica  with  48  marble  pillars  inside  to  support  the  edifice. 
Beside  that,  the  walls  and  the  floor  were  ornamented  with  mo¬ 
saic  decorations  representing  various  scenes  from  the  life  of 
Jesus  Christ. 

In  the  sixth  century  when  Emperor  Justinian  occupied  this 
country  he  made  essential  alterations  and  changes  in  the 
Church.  This  work  was  referred  to  in  the  tenth  century  docu¬ 
ment  written  by  the  Patriarch  of  Alexandria,  who  in  the  same 
passage  mentioned  Justinian’s  desire  for  improving  the  Church 
at  Bethlehem  and  his  restoration  of  the  churches  destroyed  by 
Samaritans.  (29) 


29  —  Structural  Survey  of  the  Church  of  the  Nativity  by  William  Harvey 
p  5,  Lodon  1935. 
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In  A.  D.  614  when  the  Persians  invaded  Palestine,  this  Ba¬ 
silica  survived  destruction  due  to  the  existence  of  an  external 
mosaic  representing  the  worshiping  magi,  the  later  being  dress¬ 
ed  in  Persian  clothes.  Seeing  this,  the  conquerors  were  asto¬ 
nished  ;  and  out  a  reverence  to  the  figures,  they  spared  the 
church  since  it  bore  a  representation  of  their  ancestors.  (30) 

On  the  occasion  of  the  Arab  occupation  of  this  region,  the 
church  was  also  kept  intact.  For  its  safety  and  for  the  protec¬ 
tion  of  the  Christians  and  their  churches  elsewhere,  Caliph 
’Umar  issued  a  special  decree  in  this  connection  though  it  is 
related  in  history  that  ’Umar  himself  prayed  in  the  southern 
apse  and  thereupon  gave  Patriarch  Sophronious  a  pledge  that 
the  Moslems  might  only  pray  in  that  part  of  the  church  on  con¬ 
dition  that  they  pray  each  singly,  not  in  groups,  without  a  call 
to  prayer. 

In  A.  D.  1009  the  Fatimid  Caliph  Al  Hakim  ordered  all  the 
churches  in  Palestine  to  be  destroyed.  This  church  escapel  and 
was  spared  destruction.  (31)  Likewise,  when  Saladin  had  driven 
the  Crusaders  out  of  the  Holy  Land,  he  behave  in  the  same  way 
and  accordingly  the  church  was  left  in  its  present  state. 

The  splendour  with  which  the  church  was  invested  remain¬ 
ed  for  more  or  less  three  centuries,  but  after  that  and  when  the 
mosaics  began  to  suffer  decay,  the  marble  slabs  were  removed 
from  the  aisle  wall.  Thereafter  in  the  Turkish  occupation  in  1516, 
they  were  taken  to  be  used  in  the  Haram  al-Sharif.  It  was  neces¬ 
sary  to  mount  a  new  restoration  programme  which  was  began 
in  the  sixteenth  century,  though  this  time  the  repair  work  was 
limited  only  to  structural  defects.  Timber  for  the  roof  was  pre¬ 
pared  in  Venice  and  brought  to  Palestine  by  ship.  King  Edward 
IV  of  England  made  himself  responsible  for  providing  the  lead 
for  the  roof. 

In  1668  the  Patriarch  of  Jerusalem  began  restoration  work 


30  —  The  same  source  p  6. 

31  —  Melchuor  de  Vogue,  les  Eglises  de  la  Terre  Sainte,  p  62,  Paris  1866. 
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but  this  time  it  was  like  that  of  two  hundred  years  earlier, 
was  only  of  a  protective  and  structural  character. 

In  A.  D.  1832  after  the  earthquake,  the  Greeks  were  a!lo\ 
ed  to  carry  out  repairs  in  the  church.  The  work  began  in  18^ 
including  fixing  the  roof,  paving  the  church  with  marble  ar 
flagstones.  The  mosaic  which  was  left  was  surrounded  by  pla 
tering  that  covers  the  wall  until  this  day. 

Anyhow,  this  process  of  successive  detoriaration  whic 
culminated  with  the  fire  which  blazed  in  1809  obliterated  tf 
glamorous  character  and  the  unsurpassed  splendour  which  Wc 
given  to  the  church  through  the  colourful  mosaics  and  marb 
slabs  on  walls  and  floor  with  other  decorations. 


The  Altar  of  the  Syrians  in  the  Church  of  the  Nativity  : 

The  history  of  the  Syrian  presence  in  the  Basilica  of  tk 
Nativity  is  as  obscure  as  that  of  the  other  communities  whic 
used  to  have  and  still  do  have  rights,  special  shrines  and  altai 
within  the  church.  The  reason  for  this  obscurity  is  that  the  pi 
grims  and  the  historians  who  wrote  about  the  Holy  Places  di 
not  give  enough  heed  to  the  Church  of  the  Nativity,  focusir 
their  attention  on  the  Church  of  the  Holy  Sepulchre  only.  Wh< 
is  also  more  amazing  about  it  is  the  fact  that  we  hardly  rea 
about  it  in  the  narratives  of  the  invading  nations  who  succe 
sively  ruled  over  this  area. 

Now  what  we  have  as  evidence  to  prove  that  the  Syria 
Church  is  one  of  those  communities  which  have  special  pari 
in  the  Basilica  of  the  Nativity  are  some  of  the  firmans,  decree 
which  were  issued  by  the  local  governors  of  Jerusalem  an 
Hebron,  and  the  narratives  of  the  pilgrims  who  came  to  the  H< 
ly  Land.  The  first  firman  orders  that  the  rights  of  the  Syrians  1 
visit  their  shrines  in  the  Holy  Sepulchre,  the  Church  of  the  N 
tivity,  the  Church  of  the  Tomb  of  the  Virgin  Mary  and  the  Churc 
of  the  Ascension  are  to  be  respected  carefully  and  without  an 
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molestation  from  any  side  whatsoever.  (32)  The  other  Firman 
gives  the  Syrian  Bishop  Yeshou  permission  to  rebuild  the  alter 
which  belongs  to  the  Syrian  Orthodox  Church  of  the  Nativity 
with  stone  and  plaster  and  the  bishop  should  not  be  molested 
and  hindered  in  doing  so.  (33) 

In  A.  D.  1334  Jack  Vernome,  who  came  to  the  Holy  Land 
and  took  part  in  the  feast  in  memory  of  the  Pilgrimage  made  by 
the  Virgin  to  the  Grotto  three  days  before  her  assumption,  stat¬ 
ed  that  more  than  5000  persons  were  present  from  Palestine, 
Syria  and  Egypt.  He  adds  :  “We  celebrated,  each  nation  accord¬ 
ing  to  its  custom  in  different  parts  of  the  church.  In  the  morn¬ 
ing,  each  nation  took  the  altar  to  which  it  had  a  right.  The  main 
altar  of  the  upper  church  belongs  to  the  Greeks  ;  the  Frank 
Christians  have  the  aitar  in  the  Crypt,  near  the  manger,  where 
I  sang  a  solemn  mass  for  wewere  more  than  a  hundred  Frank 
Christians.  There  were  present  two  friars  preacher,  two  minors, 
several  secular  clergy  and  priests...  to  the  left  of  the  church 
(in  the  north  transept)  are  three  altars  and  a  cistern  where  the 
Virgin  Mary  drank  water  at  the  time  of  her  accouchement.  At 
each  of  the  tree  altars,  Hindaus  (about  whom  he  was  confused 
because  they  never  had  altar),  the  Nubians  (Abyssinians)  and 
the  Nestorians  celebrated.  On  the  opposite  side  (in  the  south 
transept)  there  is  an  altar  where  are  buried  twenty-four  of  the 
Innocents  ;  and  it  is  there  that  the  Syrians  celebrate.  The  Geor¬ 
gians  and  the  Maronites  used  altars  that  were  outside  the 
Church.”  (34) 

NO.  15 

Chapter  1 1 

The  Syrian  Jacobites  Rights  in  the  Bethlehem  Church  of 
Nativity. 


32  —  No.  1  Ramadan,  4,  H.  1306  A.D.  1889. 

33  —  No.  13,  Ramadan  22,  H,  1101,  A.D.  1684. 

34  —  Structural  Survey  of  the  Church  of  the  Nativity,  by  William  Harvey, 

p  12  London,  1936.  and  p.  Baldi  p  157 
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No.  15  —  Decree  by  the  Sharia  Court,  Jerusalem,  prohibit¬ 
ing  molestation  of  the  Syrian  Jacobites  in  their  visits  to  the 
Church  of  the  Nativity  at  Bethlehem  and  in  their  other  Holy 
Places. 

Vide  NO  I  of  this  work  under  which  strictly  orders  are  gi¬ 
ven  against  molestation  of  the  Syrian  Jacobites  on  visiting  the 
Church  of  the  Nativity  and  other  churches  such  as  those  of  the 
Holy  Sepulchre,  St.  Mary’s  Tomb  and  the  other  Holy  Places. 

NO.  16 

Firman  regarding  forbidding  vidation  of  the  Syrian  Jaco¬ 
bites  Church  in  Bethlehem. 

To  :  Our  Lord  Kadi  (Judge)  of  Jerusalem  (Superfluous  titles 
of  dignity  are  omitted). 

On  receipt  of  this  illustrious  Imperial  Firman  let  it  be 
known  that  the  Syrian  Jacobite  Community  of  Jerusalem  has 
delegated  a  messenger  soliciting  Orders  to  prohibit  the  viola¬ 
tion  of  their  old  Church  in  Bethlehem,  (a  suburb  of  Jerusalem) 
as  well  as  their  shrine  within  the  same,  which  was  set  up  by  a 
former  Sultan  for  the  Syrian  Community  and  in  which  no  body 
did  molest  them  till  the  present  time.  They  used  to  carry  out 
unmolested  their  religious  ceremonies.  The  Patriarch  of  the 
Greek  Church  in  whose  charge  the  said  Church  is  put,  has,  con¬ 
trary  to  the  law,  started  to  interfere  in  the  Syrian  Jacobites’ 
Holy  Places,  which  places  they  have  been  holding  since  time 
immemorial.  This  act  on  his  part  is  prejucia!  (to  Syrian  Jacobi¬ 
tes’  Community).  It  has  been  proved  from  contents  of  archives 
kept  in  the  2nd  flat  of  the  Treasury  that  the  Syrian  Jacobites  are 
subjoined  with  the  Armenian  Patriarchate  (1). 

I  have  issued  my  Firman  for  adoption  of  the  old  Law  (prac¬ 
tice).  On  your  receipt  of  these  illustrious  orders,  you  have  to 
find  out  from  the  records  whether  the  old  Church  of  Bethlehem 
is  a  specific  shrine  of  the  above-mentioned  community.  Act  in 
pursuance  with  the  Law,  Never  allow  the  Greek  Patriarch  to  act 
contrary  to  Law  and  practice,  and  beware  of  infringing  any 
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illustrious  edict  to  molest  the  said  Community  in  the  question 
of  their  places  of  worship.  Do  not  oppress,  nor  maltreat  them 
(Syrians).  Do  not  necessitate  the  issuing  of  another  order  in 
this  respect.  Know  this  and  adopt  this  illustrious  Order. 

Written  this  24  Day  of  Rabi’  II,  1088  H. 

(1)  In  the  ecclesiastical  matters  only,  as  it  is  evident  by 
this  Firman  that  the  Syrian  Jacobites  had  no  Prilate  at  this  time 
in  Jerusalem. 


★ 
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ST.  MARK’S  CHURCH. 


The  Syrian  Orthodox  Church  of  St.  Mark  is  situated  on  the 
northern  slope  of  Mount  Zion.  It  stands  on  the  site  of  the  house 
of  St.  Mark,  the  Evangelist,  (Acts  12:12). 

This  Church  was  chosen  by  the  Holy  Apostles  as  the  first 
Church  in  Christianity,  owing  to  its  link  with  important  events 
such  as  the  Last  Supper,  Feet  Washing  and  Pentecost.  The  6th 
century  A.D.  inscription  carved  on  the  northern  pillar  inside  the 
entrance  of  the  church  is  an  authentic  palpable  evidence  sup¬ 
porting  the  above  claim.  The  same  claim  was  supported  also  by 
an  unknown  pilgrim  from  Bordeaux,  who  visited  the  Holy  Land 
in  A.D.  333.  (35)  St,  Cyril  of  Jerusalem,  (36)  in  348,  the  Spanish 
nun,  Silivia  in  385  (37)  Another  supporting  authorities  are  St. 
Epiphanius,  who  said  at  the  end  of  the  fourth  century  A.D.  that 
the  house  of  St.  Mark  had  escaped  destruction  together  with 
seven  churches  and  synagogues  (38)  and  the  pilgrim  Theodosis 
in  530,  who  clearly  stated  that  the  Upper  Room  was  in  the  house 
of  St.  Mark  the  Evangelist. (39)  As  further  evidence  can  be  quoted 
the  monks  of  St.  Saba’s  monastery  in  the  vicinity  of  Bethlehem, 
around  the  year  A.D.  615.  (40) 

Beside  all  these  evidences  there  are  some  other  referen¬ 
ces  to  be  quoted.  These  are  :  - 

a.  In  A.  D.  700  Bishop  Arculf  visited  Jerusalem  and  most 
of  the  places  connected  with  the  Holy  Land.  In  his  review  of 


35  —  Palestine  pilgrims  Text  society,  itinerary  from  Bordeaux  to  Jerusalem, 

the  Bordeau  pilgrim,  p  59,  Vol  1  London  1891. 

36  —  The  Holy  places  by  Christopher  Holis  and  Ronald  Browinrigg,  p  147, 

New  York,  1969.  — 

37  —  P.P.T.S.  Bordeau,  Silvia,  Paula.  Palestine  pilgrims  text  society  Vol  1, 

Pilgrimage  of  St  Silvia  to  the  Holy  Places,  p  70,  London  1891. 

38  —  History  of  the  Orthodox  Church  of  Jerusalem,  by  Khalil,  E.  Kazakia, 

p  21,  Egypte  1924,  and  the  Holy  Places  by  Christopher  Hollin  and 
Browingigg,  p  147,  New  York,  1969.  —  Baldi  p  607 

39  —  The  Holy  Places  by  Christopher  Hollis  and  Ronald  Browinrigg,  p  147 

New  York,  1969.  - 

40  —  Elinor  Moore,  Ancient  Churches  of  Old  Jerusalem,  p  78,  Beirut  1961. 
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these  places,  he  tells  us  something  about  the  Church  of  the 
Upper  Room  where,  as  he  had  said,  the  Last  Supper  was  'held 
and  the  Holy  Spirit  was  poured  down  on  the  Disciples.  (41) 

b.  Between  721  and  727  Bishop  Willibald  came  from  Rome 
to  prostrate  himself  before  the  Holy  Places  and  to  get  blessings 
from  them.  As  he  enumerates  the  Churches  and  the  Holy  Pla¬ 
ces  he  visited,  he  refers  to  the  blessed  Mary  and  says  that  she 
died  in  the  middle  of  Jerusalem  in  a  place  which  is  called 
Zion.  (42). 

c.  Bernard  the  Wise  who  came  to  Jerusalem  in  867  gives 
a  different  point  of  view  when  he  says  that  within  the  Holy  City 
and  on  Mount  Zion,  there  was  a  Church  built  in  the  honour  of 
the  name  Simon  (Peter).  There  our  Lord  washed  the  feet  of  his 
disciples  and  ate  the  Last  Supper,  and  there  too  the  Virgin  Ma¬ 
ry  passed  away.  To  be  more  accurate,  he  narrates  that  he  found 
the  Crown  of  thorns,  which  was  placed  on  the  head  of  Jesus 
Christ  at  the  time  of  his  Crucifixion,  hung  on  the  wall  of  the 
said  Church.  (43) 

Wibrandus  De  Aldenborg,  who  visited  the  Holy  land  in  1212 
referes  to  another  tradition  and  asserts  that,  even  the  place 
which  is  called  now  the  Cenecle,  was  belonging  to  the  Syrians 
He  says  :  On  the  summit  of  the  mount  (Zion),  there  is  a  large 
cell,  There  the  monks  of  the  Syrians,  who  are  paying  tributes 
to  the  Saracens,  are  living.  It  is  to  this  place  that  pilgrims  are 
coming,  because,  here  Jesus  Christ  ate  the  Last  Supper  and 
gave  his  Body  and  Blood  to  ris  disciples,  while  thereafter, 
washed  their  feet.  Inaddition,  it  was  in  this  very  place  that  the 


41  —  Palestine  pilgrims  text  society,  the  pilgrimage  of  Arculf  in  the  Holy 

Land,  translated  and  annuteded  by  Rv.  James  Rose  Macphorsom,  VIII. 
p  24,  London  1889. 

42  —  Palestine  pilgrims  text  society,  the  Hodoeporicon  saint  Willibald 

around  754  A.D.  Trasnslated  by  Rev.  Canon  Browlow  p21,  London  1891 

43  *—  Palestine  pilgrims  texts  society,  the  itinerary  of  Bernard  the  wise, 

translated  by  H.  Bernard  p  86,  London  1893. 
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Holy  Spirit  came  down  upon  the  apostles,  and  here  also  the 
assumption  of  the  Virgin  Mary  took  place  also.  (44) 

Because  Jerusalem  was  subject  to  destruction  several 
times  and  had  been  sacked  by  many  conquerors,  St.  Mark’s 
Church  had  no  better  fate  than  other  Churches  and  institutions 
in  the  Holy  City.  Therefore,  in  A.D.  70  the  Church  was  destroy¬ 
ed  by  the  Roman  Commander  Titus,  then  in  the  seventh  century 
A.  D.  by  the  Persians,  and  in  A.D.  1009  by  the  Egyptian  Caliph 
Al-Hakem  Al-Fatimi,  who  in  the  meantime  had  sacked  and  de¬ 
vastated  the  Holy  Sepulchre.  The  last  destruction  of  the  Church 
was  carried  out  in  the  time  of  the  Crusaders.  But  after  every 
destruction,  rebuilding  operations  of  the  church  were  started. 
However,  the  final  rebuilding  was  done  after  the  Crusaders  had 
taken  Jerusalem  from  the  Arabs  as  can  be  clearly  seen  from 
the  design  of  the  upper  part  of  the  church. 

There  are  many  events  which  according  to  tradition  are 
said  to  have  taken  place  in  the  House  of  St.  Mark.  They  are  : 

I.  The  Last  Supper  and  Washing  of  the  feet. 

II.  Pouring  the  Spirit  upon  the  Disciples  on  the  day  of 
Pentecost. 

III.  The  election  of  St.  Matthias  to  the  rank  of  Apostle. 

IV.  The  gathering  of  the  Disciples  and  sharing  the  Holy 
communion  after  the  Ascension  of  the  Lord  to  Heaven. 

V.  In  A.  D.  51  the  Council  of  the  Apostles  presided  over  by 
St.  James,  Jesus  Christ’s  Brother,  First  Bishop  of  Jerusalem 
who  is  succeeded  by  the  Syrian  Archbishops  up  to  this  day. 

VI.  After  St.  Peter  was  released  from  prison  by  the  Angel 
who  accompanied  him  to  the  Iron  Gate,  he  resorted  to  St. 


44  —  Enchiridion  Lagorum  Sanctrum ,  P.  Domatus  Baldi ,  Jerusalem , 
Franciscan  press,  1935.  p  637 — 638.  and  Aux  pays  Bibliques,  Bruges 
1912  p  269 
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Mark  s  House.  According  to  the  assertion  of  historians,  the  Iron 
Gate  was  situated  close  to  St.  Mark’s  House. 

In  addition  to  the  above-mentioned  events  which  make  pil¬ 
grims  interested  in  the  church,  there  is  a  parchment  portrait  of 
the  Virgin  Mary.  This  portrait  is  believed  to  have  been  painted 
by  St.  Luke,  the  Evangelist,  himself,  who  was  a  painter  and  phy* 
sician.  Enshrined  in  a  glass  framework,  the  portrait  is  placed 
just  above  the  font  which  is  in  turn  linked  with  a  tradition 
which  says  that  the  Virgin  Mary  was  baptized  here  by  the  Holy 
Apostles. 

2.  St.  Mark’s  Monastery 

The  history  of  St.  Mark’s  Monastery  is  closely  linked  with 
the  history  of  St.  Mark’s  Church.  Although  the  history  of  the 
church  is  clear  and  well  known,  that  of  the  Monastery  is  obscu¬ 
re  for  a  number  of  reasons,  one  of  which  is  the  existence  for¬ 
merly  of  many  other  bigger  churches  and  monasteries  which 
were  usurped  by  other  Denominations  in  the  course  of  centuries 
The  Monastery  was  used  by  the  ascetics  and  recluses  for  wor¬ 
ship  and  meditation.  It  was  a  place  where  they  could  enrich 
themselves  with  spiritual  memories  and  satisfy  their  heavenly 
aspirations.  But  in  spite  of  these  reasons,  the  history  of  its 
foundation  is  traced  back  to  a  time  that  predates  the  time  of 
the  Crusader’s  Occupation  of  the  Holy  City.  In  fact,  there  are 
some  historians  who  say  that  the  monastery  was  taken  over 
by  the  Crusaders  themselves  and  given  back  to  the  Syrians 
after  an  agreement  was  reached  between  the  Syrians  and  the 
Latin  Custodian  of  the  Holy  Sepulchre.  (Among  these  historians 
is  Elinor  Moore). 

After  the  Syrians  had  lost  all  their  churches  and  monaste¬ 
ries  in  the  Holy  Land,  their  Bishops  came  and  settled  in  St. 
Mark’s  Monastery.  The  first  Bishop  to  settle  in  this  monastery 
was  Ignatius  III  in  A.  D.  1471. 

Although  this  monastery  was  destroyed  again  and  again, 
it  was  each  time  rebuilt  and  restored.  The  first  Bishop  who  un- 
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dertook  the  task  of  rebuilding  was  Gregorius  Sham’un  in  A.  D. 
1718  followed  in  A.D.  1719  by  Abdel  Ahad  Ben  Fenah  who  gave 
particular  attention  to  the  manuscripts  library.  In  1738  Bishop 
Gregorius  Al-Halabi  rebuilt  the  outer  wall,  and  restored  and 
beautified  the  monastery.  In  A.  D.  1780,  1833,  1858,  1940  The 
monastery  was  rebuilt  and  restored  by  the  following  Bishops 
respectively.  Bishop  Bishara,  Bishop  Abdel  Ahad  Aldagali,  Bi¬ 
shop  Abdel  Noor  and  Bishop  Yacoub  Salahi. 

Since  A.  D.  1858  the  monastery  was  kept  intact  and  left 
in  its  original  shape  with  the  exception  of  the  new  rooms 
which  were  added  to  it  recently. 

Listof  St  Marks  Manuscripts  which  were  inscribed  and 
donated  to  the  Syrian  Orthodox  Chapel  inside  of  the  church  of 
the  Holy  Sepulchre. 

1  —  Manuscript  No.  28  dated  1436  A.  D. 

2  —  Manuscript  No.  16  dated  1466  A.D. 

3  —  Manuscript  No.  269  dated  1434  A.D. 

4  —  Manuscript  No.  156  dated  1582  A.D. 

5  —  Manuscript  No.  29  dated  1609  A.D. 

6  —  Manuscript  No.  170  dated  1602  A.D. 


★ 
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Diagram  of  the  Church  of  St  Mark 

Due  to  the  importance  of  the  Church  of  Saint  Mark  and  its 
antiquity,  many  pilgrims  and  histarians  were  interested  to  write 
about  it  and  give  a  detailed  diagram  of  its  architecture.  Among 
those  who  did  so  were  :  first.  The  writer  of  the  book  :  Palestine 
Exploration  Fund,  (45)  and  second  :  by  Barbabe  Meistermamm 
(46)  and  third  by  unknown  writer  in  the  year  1912  (47). 


★ 


According  to  Manuscript  No.  156,  in  A.D.  1611  Patriarch 
Ignatius  Hedaiat  Alah  came  to  Jerusalem,  accompanied  by 
Mafrian  Elia,  Bishop  Michael  Al-Kakari.  Bishop  Yacoub  Al- 
Ksorani.  All  were  the  guests  of  the  Monastery  of  St  Mark,  which 
was  at  that  time  the  headquarters  of  the  Syrian  Orthodox 
Archbishops  of  Jerusalem. 


★ 


45  —  Quarterly  statement,  London,  1895. 

46  —  Nouveau  Guide  de  Terre  Sainte.  p  148  Paris  1907. 

47  —  Pilirum  in  Connis  aux  Pays  Biblique,  Bruges. 
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NO.  13. 


Letters  from  the  Ministry  of  Justice  and  Religions  to  the 
Syrian  Jacobite  Patriarch,  in  which  letter  the  Syrian's  indepen¬ 
dent  and  joint  rights  in  certain  churches,  holy  places  and  others 
are  acknowledged. 

To  His  Beatitude, 

Syrian  Jacobite  Patriarch,  Mardin, 

Your  Beatitude’s  representative  in  Constantinople  has  sub¬ 
mitted  a  petition  regarding  the  appointment  of  Lord  Gregorius 
to  the  Bishopric  of  Jerusalem  in  St.  Mark  Convent,  which  con¬ 
vent  belongs  independently  to  your  community,  and  regarding 
your  joint  rights  in  the  shrines  within  the  Churches,  of  both 
Holy  Sepulchre,  Bethlehem,  Assension,  Grave  Yard,  Gethsema- 
ne  and  School,  which  rights  you  own  in  pursuance  of  the 
illustrious  Imperial  Firmans.  He  (representative)  applied  for 
continuation  of  practicing  your  religious  ceremonies,  as  aban- 
tique,  in  the  said  Convent  as  well  as  the  other  jointly  held  pla¬ 
ces  and  to  bury  your  dead  in  the  said  grave-yard,  without  being 
molested  by  anybody. 

He  applied  also  for  Sublime  Orders  for  supervision  by  the 
said  Bishop  of  the  religious  (endowments  trusts)  and  properties 
situated  within  and  outside  Jerusalem.  All  papers  and  corres¬ 
pondence  received  from  the  Governor  of  Jerusalem  in  reply  to 
former  enquiries  in  this  respect,  have  been  submitted  to  the 
Grand  Vizirate.  The  reply  in  this  matter  is  to  the  effect  that  the 
rights  of  your  Beatitude’s  congregation  in  the  said  Convent  as 
well  as  in  the  above-mentioned  other  places  are  preserved  and 
protected  from  any  aggression  ;  and  that  the  said  Bishop  does 
practically  supervice  five  houses.  In  view  of  default  of  reasons 
of  urgency  for  issuing  orders  for  disposition  by  you  of  the 
above-mentioned  places,  as  requested  in  the  application,  in 
case  of  any  aggression  on  the  same  by  anybody,  the  Govern¬ 
ment,  will,  no  doubt,  prevent  a  such  aggression. 

4th  Ramadan  1306  H.  and  22nd  April, 
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Mediaeval  door,  at  which  St.  Peter  knocked 
when  he  was  released  from  prison. 


The  front  door  of  the  Church  which 

of  the  Byzantines  and 


goes  back 
Crusaders 


to  both  times 


««3 


The  picture  of  our  Lady  Virgin  Mary 
painted  by  St.  Luke  himself,  found  in  St.  Mark’s  Monastery 


Sixth  Century  inscription  discovered  in  1940 

Translation 


(This  is  the  house  of  Mary,  mother  of  John,  called  Mark.  Pro¬ 
claimed  a  church  by  the  holy  apostles  under  the  name  of  Virgin 
Mary,  mother  of  God,  after  the  ascension  of  our  Lord  Jesus 
Christ  into  heaven.  Renewed  after  the  destruction  of  Jerusalem 
by  Titus  in  the  year  73  A.  D.). 
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The  map  of  Crusader  Jerusalem  published  by  the  Department 
of  Antiquities  and  based  on  that  of  the  Palestine  Exploration 
fund  (1878)  shows  a  church  of  St.  Peter  upon  the  site  of 

St.  Mark’s 
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THE  CHURCH  AND  MONASTERY  OF 

MARY  MAGDALENE  AND  SIMON  THE  PHARISEE 

This  Church  and  Monastery  were  built  on  the  site  of  the 
house  of  Mary  Magdalene  and  Simon  to  whose  house  Mary 
came  while  Jesus  Christ  was  reclining  there,  poured  a  bottle 
of  highly  expensive  perfume  over  his  head  and  wiped  them 
thereafter  with  her  hair  (Luke  7:47).  It  was  within  the  walls  of 
Jerusalem  and  located  in  the  north  eastern  part  of  this  city, 
near  what  is  called  the  Church  of  St.  Anne.  It  is  now  in  Al-Ma- 
mouniah  quarter.  (Originally  called  Bezetha,  but  in  the  time  of 
the  Crusaders  was  known  as  the  Syrian  quarter  because  all  the 
Syrians  who  came  with  the  Crusaders  from  Edessa  settled 
there.  (48) 

Before  the  Arabs  conquered  Jerusalem,  the  Syrians  had 
no  more  Bishops  of  their  own  due  to  unknown  reasons  and  cir¬ 
cumstances.  Though  they  had  a  Syrian  Bishop  among  those 
common  bishops  who  presided  over  the  Church  of  Jerusalem 
in  the  period  which  preceded  the  great  schism  that  split  the  one 
united  Christian  Church  into  many  divided  communities,  this 
does  overrule  the  fact  of  having  another  bishop  in  Palestine  as 
in  Tiberiah,  Acre,  or  Shekhem  (Nablus),  in  the  year  1187.  The 
first  bishop  to  be  appointed  to  the  leadership  of  the  Syrian 
Church  in  Jerusalem  just  after  the  coming  of  the  Arabs,  who 
extended  every  help  and  assistance  to  the  oppressed  Syrians, 
was  Bishop  Cyril  III,  who  is  counted  the  fifty  seventh  Bishop  of 
Jerusalem.  (49)  It  is  not  out  of  place  to  mention  here  that  the  Sy¬ 
rians  were  the  first  people  who  called  ‘Umar  Ibn  Al-Khattab  ‘Al- 
Farouk  (50)  which  means  the  Saviour  since  the  Caliph  ‘Umar  de- 
his  headquarters  in  Al-Magdaliah  Monastery;  (51)  and  this  is 
referred  to  by  Bishop  Jeremiah  who  wrote  at  the  donation  of 
one  of  the  ancient  books,  composed  by  Dionysius  Ario- 


48  —  F.M.  Vincent,  H.  Abel,  Jerusalem,  Recherche  de  Topographie  D’Arche- 

ologie  et  d’Histoire,  p  955 — 966.  Paris  1926. 

49  —  Al  Hikmah  Magazaine,  Jerusalem,  Vol  11  No.  9  p  438 

50  —  History  of  Al  Tabari,  Vol  3,  p  608. 

51  —  Al  Hikmah  Magazine,  Jerusalem.  Vol  11  No.  9  p  438. 
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phagy  and  preserved  in  the  manuscript  library  of  St  Mark  under 
number  123.  The  Donors  of  that  book  were  Abbotess  Hanneh 
and  her  spiritual  friend  Nun  ‘Azizeh.  The  donation  was  made  to 
our  church  in  Jerusalem  in  A.D.  750.  (52) 

During  the  time  of  the  Abbasid  Caliph  Haroun  al-Rashid, 
the  church  and  the  monastery  were  destroyed  and  razed  to  the 
ground,  but  it  was  later  rebuilt  and  restored  during  the  Cali¬ 
phate  of  his  son  Al  Maymoun  between  820  and  830  and  in  the 
time  of  Patriarch  Dionysius  Al-Talmahri  (A.D.  818-845)  (53).  It 
was  destroyed  for  the  second  time  by  the  Crusaders  when  they 
invaded  the  city  of  Jerusalem  from  the  north  eastern  side  in  the 
time  of  Mar  Athanasius  V  who  is  nicknamed  Aba  Al  Faraj  (54) 
There  is  a  record  of  an  agreement  which  was  reached  between 
the  Latin  Custodian  of  the  Holy  Sspulchre  and  the  monks  of 
Magdalene  Monastery.  This  agreement  is  written  in  the  Latin 
Language  and  provided  that  this  monastery  should  be  repaired 
and  inhabited  by  the  monks  of  the  Syrian  Church.  (55) 

Among  the  western  pilgrims  who  first  referred  to  the 
church  and  monastery  of  Mary  Magdalene  and  Simon  the  Pha¬ 
risee  is  John  from  Wurzburg  who  arrived  in  Jerusalem  in  A.  D. 
1165.  In  the  account  he  gives  about  his  journey  to  the  Holy 
Land,  he  says  that  there  was  within  the  walls  of  Jerusalem  and 
close  to  the  church  of  St.  Anne  in  the  north  a  church  which  was 
consecrated  in  the  name  of  Mary  Magdalene,  and  where  the 
Syrian  Monks  used  to  live.  (56) 

When  Saladin  conquered  Jerusalem  in  1187  and  took  it  over 
from  the  Crusaders,  this  very  church  was  turned  into  a  Moslem 
shrine.  This  fact  is  confirmed  by  the  fifteenth  century  Arab  his¬ 
torian  Moujir  al-Deen  al-Hombali,  in  his  book  (57)  who  men- 


52  —  In  this  monastery  was  inscribed  Manuscript  No.  27  which  is  preserved 

at  St  Marks  library  in  Jerusalem,  and  is  traced  back  to  year  1147. 

53  —  Ancient  Churches  of  Old  Jedusalem  by  Elinore  Moore,  Beirut  1961,  p19 

54  —  Al  Hikmah  Magazine,  Jerusalem.  Vol  11  No.  9  p  437. 

55  —  Melchuor  de  Vogue,  les  Eglises  de  la  Terre  Sainte  p  295. 

56  —  Tabler  Descriptions  Terreae  Sanctae  p  132,  164  Liepzing  1874. 

57  —  Elinor  Moore,  The  ancient  Churches  of  Old  Jerusalem,  p  47. 
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tioned  that  a  mosque  was  detached  from  the  buildings 
which  were  joined  to  the  monastery  of  the  Syrians 
(Mary  Magdalene  Monastery)  and  became  later  a  Muslim  Hos¬ 
pice  and  place  of  Prayer.  Later  still  it  became  Al-Ma'mounieh 
school  by  the  action  of  the  treasurer  of  Saladin,  Faris  al-Deen 
Abu  al-Ma’moun.  (It  is  now  a  regular  Girl’s  school  by  the  name 
of  ‘Al-Kadissiah’). 

In  1803  the  notable  pilgrim  Chateaubriand  came  to  the  Ho¬ 
ly  Land.  Among  the  many  churches  and  holy  sites  he  visited 
were  the  ruins  of  the  church  of  Mary  Magdalene  and  the  house 
of  Simon  the  Pharisee.  He  tells  us  that  this  Church,  which  is  si¬ 
tuated  in  the  eastern  side  of  the  city,  was  entirely  ruined. (58)  It 
was  also  visited  by  many  other  pilgrims.  Among  them  are  Hen¬ 
ry  de  Guiausnt  in  1853,  M.  Mislim  in  1876,  who  said  that  there 
is  nothing  left  of  the  church  except  the  pedestal,  the  pillar  and 
the  wall.  (59) 

This  monastery,  when  it  was  at  the  peak  of  its  glory  and 
fame,  was  visited  by  many  notable  persons.  Among  these  im¬ 
portant  persons  was  Patriarch  Michael  the  Great,  the  famous 
Historian  who  came  to  Jerusalem  in  1168  and  was  enthusiasti¬ 
cally  welcomed  by  ninety  Syrian  monks,  seventy  of  them  from 
this  said  monastery  as  we  are  informed  by  our  Syrian  Ecclesias¬ 
tical  History  composed  by  our  erudite  Philosopher  Mar  Ignatius 
David  (1222  -  1302).  He  tells  us  that  when  he  came  to  Jerusalem 
there  were  seventy  monks  in  this  monastery  It  was  also  visited 
by  Mai  Basilius,  Bishop  of  Edessa,  in  A.D.  1149. 


★ 

i 


58  —  La  Palestine  p  180,  Paris  1883. 

59  —  Abbe  Verier  in  1862,  Journal  d’un  pelerln  de  la  Terre  Sainte  p88  Paris. 
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THE  MONASTERY  OF  AL-’ADAS  (LENTILS) 


This  monastery  which  is  located  in  Bab-al-Hutta  quarter, 
just  behind  the  convent  of  the  Sisters  of  Sion,  near  Herod’s  Gate, 
is  according  to  both  the  Annals  of  the  Syrians  and  western  his¬ 
torians  linked  with  the  place  of  the  nativity  of  the  Blessed  Vir¬ 
gin  Mary.  (60)  It  is  as  well  linked  with  the  Palace  of 
Herod  Antipas  .  Among  the  western  pilgrims  who  assert 
this  tradition  is  the  notable  pilgrim  Boniface  who  arrived 
at  Jerusalem  in  1555.  After  giving  a  detailed  review  of  the  chur¬ 
ches  he  visited, he  refers  to  the  monastery  of  AI-’Adas  and 
identifies  it  with  the  Palace  of  Herod  Antipas. 

According  to  a  historian  whose  name  is  Bornalie  Meister- 
mann,  al-Adas  is  a  corruption  of  Greek  word  altered 
by  the  Arabic  Language.  Nonetheless,  it  is  not  a  strange  thing 
to  say  that  this  monastery  was  a  Christian  monument. 
Its  history  can  be  traced  back  to  the  fourth  century 
and,  as  official  documents  assert,  was  owned  by  the 
Syrians.  It  was  also  a  monastery  in  the  time  of  the  Franks 
used  by  the  Syrian  monks  who  were  called  the  monks  of  al-’A- 
das.  The  evidence  provided  for  this  is  that  of  a  Frank  knight, 
who  was  a  prisoner  of  war  and  who  gained  his  freedom  later, 
and  came  after  twenty  years  to  Jerusalem  when  it  was  still  un¬ 
der  the  rule  of  Baldwin  II  in  1113-1119.  His  aim  was  to  dispute 
the  ownership  of  the  monastery  with  the  monks  of  al-’Adasieh 
and  to  claim  that  this  monastery  was  his  own  property  before 
he  was  captured.  (This  proves  that  the  monastery  was  estab¬ 
lished  even  before  the  coming  of  the  Crusaders  to  the  Holy 
Land.)  The  above-mentioned  historian  adds  that  whatever  may 
be  the  case  Richard  who  came  from  Croxo  in  1294,  Jack  from 
Viron,  Jean  from  Ville,  Krivant,  Afakart  and  Boniface  from  Ra- 
gice  in  1552  and  some  others  show  that  the  site  of  the  palace 
of  Herod  Antipas  was  to  the  north-east,  while  the  church  of 
al-’Adas,  which  is  encircled  by  the  monastery,  remained  com¬ 
pletely  hidden  from  the  sight  of  the  passer-by.  When  this  histo¬ 
rian  speaks  about  the  building,  he  refers  to  Rochechwart  who 


60  —  Elinor  Moore  p  50. 
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described  the  building  as  follows  :  It  is  a  monumental  building 
consisting  of  three  floors  and  looking  like  a  royal  edifice.  In 
A.  D.  1209  it  had  become  in  debris  and  piles  of  ruins.  (61) 


In  A.  D.  1652  pilgrim  Duidan  Chanoine  came  on  a  pilgrima¬ 
ge  to  the  Holy  Land.  In  the  accurate  and  lengthy  description  he 
gives  about  the  Holy  places  and  churches  in  Jerusalem,  he  tells 
us  something  about  many  Syrian  churches  and  monasteries 
including  the  Church  of  St.  Thomas  and  Monastery  of  al’Adas 
which  he  calls  the  palace  of  Herod  Antipas. 


As  further  evidence,  the  historian  Barnlie  Meistermann 
may  be  quoted  in  this  concern.  He  says  :  “After  you  go  out  of 
the  Church  of  the  Flagellation  heading  towards  the  Jabausite 
valley,  about  forty  places  from  there,  you  can  see  a  small  cha¬ 
pel  in  the  name  of  al’Adas  which  was  rebuilt  and  repaired  at 
the  beginning  of  the  twelvth  century,  and  very  recently  on  a 
site  of  an  old  building.  Nearby  is  an  ancient  monastery,  and 
enormous  building  which  goes  back  to  the  twelfth  century.  It 
was  survived  until  the  sixteenth  century.”  He  adds  :  “All  the 
pilgrims  link  it  with  the  house  of  Herod  Antipas”.  (62) 


In  A.  D.  1532  this  monastery  was  recovered  from  the  hands 
of  a  muslim  called  Yousef  Ben  Marei  through  the  efforts  of 
Bishop  Gregorius  Yousef  Al  Korrji  with  the  use  of  a  large  sum 
of  money  amounting  to  four  thousand  darahims  (shillings). 
Hence  it  was  called  the  Gregoriusi  Patriarchal  Jerusalemite 
Monastery.  (63)  In  support  of  this  naming,  an  official  document, 
preserved  in  the  monastery  of  St.  Mark  under  number  95-96-97, 
was  registered  for  it.  (The  translation  of  this  document  is  to  be 
found  at  the  end  of  this  chapter.) 


61  —  Nouveau  Guide  de  Terre  Sainte  p  149 — 150  Paris  -1907. 

62  —  Barnlie  Meistermann  p  150. 

63  —  Al  Hikmah  Magazine,  Jerusalem  1933  p  149. 
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In  A.  D.  1587  Bishop  Mar  Youhana  al-Karkari  was  killed  for 
the  sake  of  this  monastery.  The  reason  behind  this  tragic 
event  and  the  take  over  of  the  monastery  by  the  Muslims  was, 
when  bishop  Youhana  was  involved  unknowingly  in  a  matter  that 
touched  the  integrity  of  Islamic  Religion.  This  bishop  had  a  Sac¬ 
ristan  who  came  from  al-Hadidi  family  and  who  asked  the  bi¬ 
shop  dispensation  in  order  to  get  married  to  his  Godmother. 
The  bishop  refused  to  give  him  the  required  permit  since  the 
Syrian  Orthodox  Church  forbids  Godfathers  and  Godmothers  to 
join  together  in  Holy  Matrimony.  In  a  reaction  to  that  refusal, 
the  Sacristan  invented  a  vicious  and  pernicious  device  against 
the  life  of  the  bishop  who  was  completely  innocent  and  had  no 
knowledge  what  that  evil  man  had  put  into  ambush  for  him.  One 
day  he  came  to  the  bishop  and  presented  him  a  new  slipper  un¬ 
der  which  he  wrote  the  Name  ‘Mohammad’,  the  Prophet’s  name. 
Soon  after  that  presentation,  that  evil  man  went  to  the  council 
of  Al  Shari’a  (LAW)  and  told  them  that  the  Syrian  Bishop  does 
not  celebrate  the  Holy  Mass  unless  he  treads  on  the  name  of 
‘Mohammad’.  This  thing  angered  them  and  compelled  them  to 
send  an  official  to  investigate  the  case.  The  official  came  to  the 
bishop  and  asked  him  to  bring  him  that  specific  slipper  which 
was  marked  by  the  Sacristan  himself  and  on  which  the  name 
of  Mohammad  was  placed.  The  case  was  proved  and  an  order 
was  issued  for  the  bishop  to  be  hanged  in  front  of  the  gate  of 
the  said  monastery.  As  a  consequence  of  that  sorrowful  event, 
persecutions  were  raged  against  the  Syrian  people  of  whom  ma¬ 
ny  turned  to  the  Islamic  religion  while  others  joined  some  other 
Communities  like  the  Greek  and  the  Latins.  Hence  it  is  not  sur¬ 
prising  if  I  say  that  for  a  short  time  after  the  period  ensued 
the  majority  of  the  Syrian  people  vanished  in  Jerusalem.  (72) 


72  —  The  Geman  Historiam  Hamire,  p  157.  Combidge  library  No.  Dd  3082 
Auttoman  history  by  Ahmad  Rasim  Vol  1  p  433,  Patriarchal  Magazine 
Jerusalem,  Vol  1  p  150. 
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After  this  murder,  it  was  taken  over  by  the  Muslims  who 
turned  it  into  a  Mosque,  but  unfortunately  they  did  not  care  for 
it  or  preserve  it.  On  the  contrary  it  was  left  derelict  and  in  a 
pitiable  state  until  it  was  entirely  destroyed  and  demolished.  It 
remained  in  that  state  until  the  Greek  monks  purchased  it  in 
1907.After  purchasing  the  monastery  the  Greek  monks  rebuilt 
it  and  reconsecrated  it  in  the  honour  of  St.  Nicodemus.  In  the 
monastery  itself  the  visitor  can  see  an  ancient  pot  from  which 
Patriarch  Sophronius  gave  lentils  to  the  poor. 

This  story  about  the  pot  is  not  correct.  The  correct  one  is 
that  the  name  al  Adas,  though  some  western  historians  claim 
that  this  word  is  the  corruption  of  the  name  Herod  Antipas, 
was  given  to  the  monastery  since  the  Syrian  monks  distributed 
lentils  to  the  great  number  of  Syrian  immigrants  who  accompa¬ 
nied  the  Crusaders  when  they  passed  through  Edessa  on  their 
way  to  Jerusalem.  When  the  Syrian  immigrants  reached  Jerusa¬ 
lem,  they  filled  the  streets  and  were  settled  in  Bezetha  quar¬ 
ter,  located  in  the  north  of  the  city  and  later  called  the  Syrian 
Quarter,  with  their  brother  Syrians  who  were  allowed  by  an 
order  issued  by  Baldwin  I  to  come  from  Trans-Jordan.  (64) 


★ 


54  —  Journal  D'un  Pelerin  de  Terre  Sainte  by  Abbe  Verier  Paris  1862  and 
Melchuor  de  Vogue,  les  Eglises  de  la  Terre  Seinte  p  293  Paris  1860. 
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CHAPTER  VII 


Rights  of  the  Syrian  Jacobites  in  Deir  El-Adas  Jerusalem 

NO.  30  (100) 

A  decree  issued  by  the  Religious  Court,  Jerusalem,  in 
acknowlegment  of  the  Syrian  Jacobites’  rights  in  Deir  El  Adas. 

The  purport  of  this  document  is  that  the  Deir  El-Adas,  situa¬ 
ted  in  Jerusalem  is  of  the  Syrian  Jacobites  wakfs.  The  greatest 
number  of  the  buildings  within  this  Convent  having  been  demo¬ 
lished  and  the  passers  by  being  in  danger  of  being  killed  under 
the  ruins  of  the  crashed  apartments.  Therefore,  in  view  of  recor¬ 
der  Haj  Mohd.  bin  Aisfar  application  reported  for  inspection  of 
the  same  and  licence  is,  hereby  given  for  both  inspection  and 
repairs  of  the  demolished  apartments  of  the  same. 

Written  this  day  of  Rabi’  I,  979  H. 


★ 
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THE  CHURCH  AND  THE  MONASTERY  OF  ST.  THOMAS 

This  monastery  is  the  second  in  size  and  importance  after 
the  monastery  of  Mary  Magdalene  and  Simon  the  Pharisee. 
Although  we  do  not  know  the  exact  date  of  its  establishment, 
we  may  say  that  it  is  very  ancient.  According  to  some  histo¬ 
rians,  it  was  rebuilt  on  the  site  of  the  house  of  St.  Thomas, 
whereas  some  other  historians  believe  that  it  is  situated  on  the 
spot  where  the  pool  of  Ezekial  used  to  be  (65)  and  which  the 
book  of  (66)  Nehemiahs  book  refers  to  this  pool  as 
the  pool  in  the  city  of  David.  Among  those  historians 
and  pilgrims  who  confirm  the  tradition  of  its  being  the  house  of 
St.  Thomas  itself  is  the  pilgrim  George  Sandyes  who  made  a 
journey  from  England  to  Jerusalem.  In  his  diary,  Sandyes  men¬ 
tions  that  the  Church  of  St.  Thomas  goes  back  to  the  time  of  the 
Crusaders.  He  continues  to  say  that  the  church  stands  where 
the  house  of  St.  Thomas  once  stood,  that  is  opposite  the  castle, 
called  the  citadel  of  Pisan  by  the  contemporaries  of  Sandyes. 
"To  the  left  we  entered  square  passage,  and  there  we  were 
shown  a  small  chapel,  its  doors  and  windows  were  rammed 
up,  for  fear  the  Muslim  may  become  mortally  sick,  though  by 
chance  did  come  into  standing  where  stood  the  temple  of  St. 
Thomas  of  which  only  the  four  walks  remained”.  (67) 

In  A.  D.  1652  Dubdan  Chanoine  made  a  pilgrimage  to  the 
Holy  Land.  In  the  book  he  wrote  about  his  journey  he  gives  a 
detailed  and  minute  description  of  the  holy  places  in  Jerusalem 
such  as  the  palace  of  Herod  Antipas  (Deir  al’Adas,  Monastery 
of  Lentils),  the  Church  of  the  Spasm,  St.  Peter's  prison,  the  Via 
Dolorosa  and  the  Church  of  St.  Mark  for  which  he  gives  a  cu¬ 
rious  description,  especially  of  the  entrance  which  he  descri¬ 
bes  as  obscure  and  leading  to  a  high  staircase  of  many  steps 
which  ascends  to  a  small  courtyard  from  whence  we  enter  the 

65  —  Walks  about  the  city  and  the  environs  of  Jerusalem,  W.  H.  Baretlett, 

London  1842. 

66  —  Nehemia,  Ch  3 

67  —  Elinor  Moore  p  84. 

Manuscript  No.  118  dated  1788  and  which  is  kept  at  St  Marks  library 

in  Jerusalem,  was  belonging  to  St  Thomas  Monastery. 
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church.  From  there,  J.  Duobdan  went  down  a  little  road  which 
is  called  Tariq  Mar  Butrus  (St.  Peter’s  road)  to  the  Iron  gate 
which  was  close  to  St.  Mark,  the  place  where  St.  Peter  came 
after  being  released  from  prison  by  the  angel  of  God.  (68)  (Acts 
12:6-18).  About  the  church  of  St.  Thomas  he  says  that  there  is 
a  tradition  that  claims  that  Muslims  and  Jews  cannot  enter  it 
since  by  heavenly  decree  they  would  die.  (69) 

In  A.  D.  1674  a  distinguished  painter  called  Corne¬ 
lius  Le  Bruyan  (70)  came  to  the  Holy  Land  in  a  Jour¬ 
ney  sponsored  by  the  Society  of  Jesus.  In  order  to  illustrate 
his  book  he  draws  the  portraits  himself.  In  the  account  he  gives 
about  the  Churches  he  visited  he  mentions  some  of  the  Syrian 
churches  such  as  the  Church  of  St.  Mark  about  which  he  says 
that  it  was  previously  identified  outside  the  city,  but  it  is  now 
within  it.  He  regards  the  Cenaculum  as  the  house  of  St.  Mark. 
Then  he  refers  to  the  Iron  Gate  confirming  that  it  is  near  the 
house  of  St.  Mark,  the  place  where  St.  Peter  went  after  he  was 
released  from  prison  by  the  Angel  of  God.  From  there  he  went 
to  the  house  of  St.  Thomas  (now  a  mosque)  which  was  in  a 
curious  state  since  it  was  ruined  at  the  time  of  his  visit.  He 
eventually  hints  that  it  is  a  Muslim  property.  R.  P.  Nau,  who 
arrived  at  the  Holy  City  in  1674  and  who  included  also  in  his 
book  the  Church  of  St.  Thomas,  confirms  what  Le  Bruyan  said 
about  it  being  possessed  by  the  Muslims  and  adds  that  they 
dare  not  enter  it  for  fear  of  death.  (71) 


In  A.  D.  1838  this  monastery,  which  was  still  in  ruins,  was 
sold  to  the  Anglicans  by  the  Muslims.  In  1842  the  foundation 
stone  for  the  present  Christ  Church  was  laid  on  the  site  of  it, 
but  it  did  not  get  finished  until  1847.  As  for  the  Church  of  St. 
Thomas,  it  was  turned  into  a  mosque  which  exists  up  to  this 
day  and  is  taken  care  of  by  the  sons  of  Al-Deisi. 


68  —  Acts  12  :  6—18. 

69  —  Voyague  de  la  Terre  Sainte,  p  75  Paris  1661. 

70  —  Elinor  Moore  quating  in  p  94 — 95  Voyague  au  Levant. 

71  —  R.  P.  Nau,  Voyague  de  la  Terre  Sainte,  Paris  1744,  p  50. 
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NO.  28  (86) 


A  decree  issued  by  the  Religious  Court,  Jerusalem  in 

ackowledgment  that  the  Syrian  Jacobites  own  St.  Thomas'  Con¬ 
vent,  Jerusalem. 


The  resume  of  this  document  is  that  there  oppeared  in  the 
Sharia  (Religious)  Court  of  Jerusalem  each  of  the  following 
witnesses  Sheikh  Shams  El  Deen  bin  Hassan  bin  Arghone,  his 
son  Alaiy  Ali,  Haj  Shams  Ed  Deen  Abdul  Rahman  (surnamed 
bin  Attiyah)  El  Shamsi,  Mohd.  bin  Mohd.  Sheikh  Es  Sack  (Chief 
Guardian  of  the  Market  ?),  Sheikh  Shams  Ed  Deen  Bin  Shams 
Ed  Deen  El  Anbousi,  Sheikh  Shams  Ed  Deen  bin  Khouja  Hassan 
Bin  Sammour,  Saleh  Ed  Deen  bin  Haj  Ahmed  bin  Swaidan  (sur¬ 
named  bin  Attiyah,  Abdul  Qadir  bin  Hassan  bin  Summour 
Mohd.  bin  Ahmed  bin  Zaklekito.  It  was  proved  by  the  evidence 
given  by  these  witnesses  that  they  perfectly  identified  the 
white  press,  the  stone  the  flat  over  the  same,  which  press- 
stone  and  flat  are  situated  within  St.  Thomas’  Convent,  owned 
by  the  Syrian  Jacobites,  located  in  the  Zion  Street  to  the  West 
of  the  Victirious  fortress. 

Written  this  17  day  of  Jamad  1,  1030  H. 

NO.  22 

Firman  prohibiting  the  Copt  from  infringing  the  rights  of 
the  Syrian  Jacobites  in  St.  Thomas’  Churches  which  are  inde¬ 
pendently  owned  by  the  latter  Community. 

This  document  is  addressed  to  both  the  Prefect  and  Judge 
of  Jerusalem. 

On  receipt  of  this  illustrious  edict,  let  it  be  known  that  the 
bearer  of  this  dignified  Firman,  Elias  the  Syrian  Jacobite,  has  sub¬ 
mitted  to  my  Throne  a  petition  stating  that  contrary  to  the  law 
and  Practice,  the  Copts  have  trespassed  upon  St.  Mar’s  and  St. 
Thomas’s  Churches  which  are  held  by  the  Syrian  Jacobites. 
The  petitioner  has  applied  for  orders  forbidding  their  trespasser 

from  infringment  of  the  Syrian  Jacobites'  rights  in  the  said 
Churches. 
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Therefore,  I  have  issued  my  orders  to  the  effect  that  on 
receipt  of  this  edict  summon  the  contending  parties  and  settle 
this  dispute  in  a  way  consistent  with  the  Law.  See  that  you 
apply  in  this  case  the  provisions  of  the  Religious  Law  Imperial 
Orders.  Beware  of  fraud,  forgery  and  purjurers.  Do  not  admit 
as  a  party  in  this  claim  anybody  who  is  not  actually  connected 
with  the  case.  Report  to  my  throne  every  record.  You  are  warn¬ 
ed  against  repetition  of  complaint.  After  careful  consideration 
of  this  my  edict,  it  should  be  left  in  their  (Syrians)  possession. 


Written  at  the  end  of  Rabi’  II,  987  H. 

Rights  and  Dioceses  in  the  Past. 

In  addition  to  the  Jerusalem  Diocese,  the  Syrians  had  ano¬ 
ther  Diocese  in  the  City  of  Maioma  (which  used  to  be  a  port 
near  Gaza  on  the  Mediterranean  and  which  has  since  been 
destroyed)  ;  this  Diocese  existed  between  the  middle  of  the 
fifth  and  the  middle  of  the  sixth  centuries.  They  also  had  a  Dio¬ 
cese  in  Tiberias  which  lasted  from  814  to  1060  and  from  1139  to 
1350.  This  Diocese  was  under  the  supervision  of  the  Gishopof 
Jerusalem,  who  carried  the  title  of  Bishop  of  Jerusalem  and  of 
the  Coast.  During  the  13th  century,  the  Syrians  had  a  Parish  in 
Acre  with  a  Church  called  St.  Peter’s.  In  Nablus  also  they  had 
a  flourishing  Church  in  1187  and  two  villages  near  Jerusalem 
were  the  Waqf  of  their  Convent  in  Jerusalem  ;  these  villages 
were  ‘Adassa  and  Beit  Areef.  There  was  a  Church  in  ‘Adassa, 
which  was  built  in  1136. 

Churches  and  Monasteries  owned  in  the  Past 

The  Syrians  had  7  Convents  :  The  Convent  of  St.  Roumanus 
in  Maioma, near  Goza  and  monastery  of  Subiba  in  chorembe 
near  Jericho  (  Moses,  Cop  1501  PG  87,  3025  )  and  5 
in  Jerusalem  ,  The  Convent  of  the  Magdalene,  The 
Convent  of  ‘Adass,  Monastery  of  St.  Thomas,  a  Con- 
proved  by  the  discovery  in  1940  of  an  ancient  inscription  on  the 
wall  of  the  Church  in  Syriac,  which  dates  back  to  the  6th  cen¬ 
tury.  At  the  present  moment,  the  Syrians  own  the  last  named 
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Convent  and  the  Convent  of  St.  John  in  the  Jordan  Valley  and 
the  Church  of  St.  Ephraim  the  Teacher  in  Bethlehem,  in  addition 
to  the  other  historical  Holy  places  already  mentioned  above. 
During  the  15th  century,  the  Syrians  had  the  right  to  place  3 
oil  lamps  over  the  Grave  of  the  Virgin  Mary  and  also  in  the 
Chapel  of  the  Ascension  on  Mount  Olivet. 

4.  The  manuscripts  of  the  Monastery  of  St.  Mark,  Jerusalem. 

There  are  in  St.  Mark’s  Convent,  Jerusalem,  about  350 
ancient  Syriac  and  Karshouni  Manuscripts  dealing  mostly  with 
religious  subjects  such  as  old  and  new  Testaments  and  Com¬ 
mentaries  ;  Liturgy,  religious  Dogmas  and  Monasticism  and 
a  few  books  on  Literature,  Ecclesiastical  History  and  Rhetoric. 

Some  of  the  most  famous  Syrian  Scholars  in  bygone  days 

a)  John  Rufus  of  Rufina  of  Ascalon,  Bishop  of  Maioma  ;  he 
was  a  writer  well  versed  in  Greek  and  has  left  two  books.  His 
fame  grew  around  515  A.D.  b)  Zacharias  the  eloquent,  born  in 
Gaza,  Bishop  of  Mudalaly,  who  was  a  great  historian  and  »died 
after  536  in  Medina,  c)  St.  Thomas  the  Heraclean,  Bishop  of 
Minbij,  born  in  Heraclia,  Palestine,  was  one  of  the  foremost  lin¬ 
guists  who  corrected  the  Syriac  translation  of  the  New  Testa¬ 
ment  and  this  revised  translation  is  known  as  the  Heraclean 
after  him.  He  died  after  the  year  627.  d)  the  Rev.  Andraous  the 
Jerusalemite,  the  commentator  on  the  Psalms  ;  he  lived  during 
the  seventh  century. 


★ 
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SOME  OF  THE  SYRIAN  CHURCHES  WHICH  WERE  LOST 

IN  THE  COURSE  OF  TIME 


1.  The  Church  of  St.  Peter. 

Almost  every  time  the  Church  of  St.  Mary  Magdalene  is 
mentioned,  this  church  is  referred  to  as  a  church  in  the  neigh¬ 
bourhood.  It  was  turned  into  a  Dervish  Mosque  or  what  may  be 
called  nowadays  al-Mawalaiah  Mosque.  (73) 

2.  The  Church  of  Mary  Kar’a  : 

This  Church  of  Mary  Kar  a,  who  came  from  Diarbekr,  now 
a  building  yard,  is  situated  in  the  Jewish  Quarter.  It  was 
lost  to  the  Moslems  at  a  time  unknown  to  us,  and  what  is  left 
of  it  indicates  by  its  design  that  it  was  a  church.  The  columns 
and  the  Crusaders’  vaults  enable  one  to  see  it  as  through  the 
eyes  of  a  Crusader.  (74) 

3.  The  Convent  of  Nuns  : 

Our  resources  concerning  this  convent  and  its  location  are 
very  scarce  due  to  the  fact  of  its  being  lost  from  a  very  early 
date.  The  only  reference  we  have  is  in  a  manuscript  in  the  libra¬ 
ry  of  St.  Mark’s  Monastery.  It  relates  at  the  end  that  this  manu¬ 
script  was  donated  to  the  Syrian  Orthodox  Church  by  Abbess 
Hanneh  and  her  spiritual  friend  ‘Azizeh.  May  the  Lord  have  mer¬ 
cy  upon  them  and  forgive  their  sins.  (75) 

The  Church  of  St  Thomas 

This  Church,  which  is  situated  near  the  Armenian  monas¬ 
tery  of  St  James  in  Jerusalem,  is  still  left  in  these  days  in  ruins 
And  the  fact  that  it  was  belonging  the  Syrians  in  the  past  is 


73  —  Henrie  de  Guiaumont,  La  Terre  Sainte  p  271,  Paris  1867.  And  M.  de 

Vogue,  Le  Eglises  de  la  Terre  Sainte  p  296  Paris  1860. 

74  —  Elinor  Moore  p  120. 

75  —  St  Marks  library,  Jerusalem,  Manuscript  No.  123,  dated  750. 
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approved  by  many  historians  and  Itineraries  who  came  to  the 
Holy  Land  along  the  centuries.  Among  them  are  Fr.  Ebzear  Harm 
who  said  :  If  from  the  place  of  the  Marys  one  goes  directly 
ahead  for  a  stone  throw,  by  a  narrow  street,  as  far  almost  as 
the  entrance  of  the  Armenian  monastery,  where  there  is  a  cross 
road,  and  turns  into  the  street  that  leads  to  the  left,  he  comes 
to  a  place  built  among  the  houses  of  the  Armenians,  where  it 
is  commonly  believed  in  these  parts  that  St  Thomas  the  Apostle 
once  had  his  home  (76)  and  Barnafe  Miestermamm  who  has  in¬ 
dicated.  This  Church  of  St  Thomas  is  a  closed  building,  and  it 
was  before  the  Crusaders  left  Jerusalem,  converted  twice  or 
thrice  into  mosque  (77)  one  more  authority  in  this  concern  is, 
Rev.  J.  E.  Hanauer,  who  clearly  identified  the  spot  where  the 
Church  stood,  and  to  prove  its  being  owned  in  the  past  by  the 
Syrian  Church  he  provided  the  readers  with  a  picture  showing 
the  Church  in  ruins,  and  calling  it  obviously,  the  Syrian  Church 
of  St  Mark.  (78). 


4.  The  Church  of  St.  Chariton  : 


This  church  is  also  obscure  in  history  since  it  is  very  rarely 
mentioned  in  history  books  except  by  two  pilgrims  who  refer¬ 
red  to  it  in  their  account  of  their  visit  to  the  Holy  Land.  The 
first  is  John  from  Wurzburg  who  stated  that  over  there  the  body 
of  St.  Chariton  is  laid. 


He  continued  that :  “The  church  is  still  intact  and  its  woo¬ 
den  and  vaulted  shrine,  still  in  pristine  condition,  is  shown  to 
the  pilgrims  who  often  come  there”.  (79)  The  second  one  is  a 
French  pilgrim  whose  reference  to  this  church  is  mentioned  by 
Elinor  Moore.  He  describes  it  as  a  church  situated  north  of  the 


76  —  Ichonographaie  Monumenterum,  Terrae  Sanctae,  1724 — 1744,  Printed 

by  the  Franciscan  pres,  Jerusalem.  1962  p  186—187. 

77  —  Nouveau  Guide  de  Terre  Sainte  p  125  Paris  1907. 

78  —  Walks  about  Jerusalem  p  17,  London. 

79  —  Elinor  Moore  p  102. 
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Church  of  the  Holy  Sepulchre,  in  the  same  area  where  the  Mos¬ 
que  of  al-Khani  is  found  nowadays.  In  the  eighteenth  century, 
many  beautiful  mosaics  were  destroyed  there  while  they  were 
restoring  the  Place. 

5.  The  Church  of  Al-Bashoura  : 

Nothing  exactly  is  known  about  this  church  which  is  now 
located  in  Al-Husor  Market.  The  only  tradition  which  may  be 
related  to  it  is  the  corrupted  home  which  is  still  used  up  to  this 
day.  The  name  of  this  church  means  in  the  Arabic  Language 
al-Bishara  (i.e.  Annunciation)  (80).  The  original  design  and  pillars 
are  still  maintained  ;  beside  that,  the  altar  itself  which  can 
still  be  seen  was  covered  with  stones  and  plaster.  It  was  taken 
over  by  the  Moslems  in  the  course  of  centuries,  and  the  pre¬ 
sent  time  used  as  a  Cafe. 


★ 


80  —  No  historical  prove  can  be  produced  in  this  concern,  the  only  one  is 
The  popular  tradition  which  still  maintains  even  in  our  days  that  it 
was  a  Syrian  Church. 
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The  Church  of  the  Tomb  of  the  Virgin  : 

It  is  generally  agreed  that  Juvenal,  who  was  the  bishop  of 
Jerusalem  421  -458  built  the  Church  of  the  Tomb  of  the  Bless¬ 
ed  Virgin  Mary,  though  there  are  some  who  say  that  emperor 
Constantine  or  his  son  Theodosius  I,  379  -395  preceded  him  in 
laying  down  its  foundations. 

The  first  writer  to  mention  this  church,  three  centuries 
after  its  construction  was  John  Damascene  (A.  D.  730).  He 
stated  that  Emperess  Pulcheria  (451)  sent  to  Jerusalem  asking 
for  some  relics  of  the  Virgin  which  she  desired  to  preserve  in 
Constantinople.  (81)  Bishop  Arculf  describes  it  as  a  circular 
with  two  stories  erected  over  the  tomb  (670).  (82)  And  Bernard 
the  Wise  saw  it  also  in  ruins  (867).  (83) 

When  the  Persians  invaded  Jerusalem  in  614,  they  spared 
the  church  ;  this  can  be  asserted  from  what  Arculf  and  Willi¬ 
bald  relate  in  their  accounts  of  the  Holy  Places. 

In  1010  when  Caliph  Al-Hakim  gave  orders  to  demolish  all 
the  churches  in  Palestine,  the  Church  of  the  Tomb  of  the  Virgin 
was  included  also.  Nevertheless,  during  the  Crusaders’  rule  of 
Jerusalem,  they  rebuilt  it  in  1130  and  established  a  Benedictine 
monastery  of  Cluny.  (84)  This  was  pulled  down  during  the  time 
of  the  Saracens  occupation  of  Jerusalem  in  the  thirteenth  cen¬ 
tury,  and  all  the  material  from  it  was  used  for  the  rebuilding 
of  the  city  walls. 

In  1363  the  Latins  were  permitted  to  occupy  the  subterra¬ 
nean  church  and  altar  was  placed  on  the  tomb  by  a  special  Fir¬ 
man  (Decree)  issued  by  the  Egyptian  Sultan,  through  the  inter- 


81  The  Church  of  the  Holy  Sepulchre  by  George  Jeffery,  p  180 

82  —  Palestine  pilgrims  text  society,  the  pilgrimage  of  Arculf  in  the  Holy 

Land,  p  24,  Vol  111  London  1889. 

83  Palestine  pilgrims  text  society,  the  itinerery  of  Bernard  the  wise  p  84 
London  1893. 

84  —  The  same  source  p  21—22.  and  M.  Piccirillo,  New  discoveries  at  the 

Tomb  of  Virgin  Mary  in  Gethsemane  n  60 
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vention  of  Jeanate,  Queen  of  Nablus  and  Cilicia.  In  the  six¬ 
teenth  century  they  were  displaced  when  the  Greeks  provoked 
the  Moslems  against  them.  In  1666  the  Latins  obtained  another 
Firman  through  Hal i ,  the  French  Ambassador  in  Constantino¬ 
ple,  but  they  did  not  last  long  as  they  were  driven  out  again  in 
1740.  They  were  driven  out  for  the  third  time  in  1757  after 
which  they  were  not  to  come  back  at  all. 


The  Syrian  Altar  in  the  Church  of  the  Tomb  of  the  Virgin  : 

The  Syrians  are  one  of  the  four  communities  that  hold  their 
services  in  certain  parts  of  the  Church  of  the  Tomb  of  the  Vir¬ 
gin.  As  they  share  the  ownership  of  the  altar  which  is  located 
in  the  northern  part  of  the  church,  it  is  there  that  they  celeb¬ 
rate  their  Holy  Masses  and  hold  their  solemn  services  as  they 
have  done  from  time  immemorial.  The  fact  of  their  use  of  this 
altar  itself  and  the  Firmans  which  were  issued  by  the  authori¬ 
ties  concerned  in  the  course  of  time,  and  the  references  of 
pilgrims  and  historians  can  be  considered  the  clearest  and  the 
most  intelligible  proof  of  this  being  owned  by  the  Syrians.  The 
Last  thing  which  relates  the  effect  was  the  removal  in  1929  of 
two  Syrian  pictures  which  were  hanged  on  the  altar  and  they 
were  replaced  by  the  Armenian  ones. 


In  the  year  1400,  the  Russian  Archmindrite  Grettion 
visited  the  Holy  Land,  and  in  rememberance  of  the  Holy  Places 
he  wrote  book  about  his  itinerary,  in  which  he  said,  :  The  Arme¬ 
nians,  Jacobites,  and  Abbyssinians  had  their  altars  in  the 
Church.  (85) 


Fra  Bernardino  Amico  who  visited  the  Holy  City  in  1598 
included  the  Church  of  the  Tomb  of  the  Virgin  and  the  commu¬ 
nities  which  are  there  when  he  said  :  “In  my  time  the  Francis¬ 
cans  seem  to  have  had  the  exclusive  right  to  celebrate  the 
Holy  Mass  upon  the  altar  of  the  Tomb.  The  Armenians,  Greeks, 


85  —  B.  de  Khitrovo,  itineraire  Russes  en  Orient  p.  178.  Geneve  a  1889. 
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Syrians,  and  the  Abyssinians  each  possessed  a  particular  altar 
and  the  Moslems  claimed  a  mihrab  or  niche  on  the  south  side 
of  the  Tomb,  and  in  fact  almost  the  nearest  point  to  it.  (86) 

Among  the  historians  who  referred  also  to  the  altar  of  the 
Syrians  is  Barnabe  Melstermann  d’Allsace  who  said  :  “The 
Church  of  the  Tomb  of  the  Virgin  is  shared  between  the  Greeks 
the  Armenians  and  the  Syrians  who  have  an  altar  in  the  north.” 
(87. 
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86  —  Plan  of  the  secred  Edifice  of  the  Holy  Land,  Jerusalem  1953  p  124. 

87  —  Neuveau  Guide  de  Terre  Sainte,  p  149 — 150,  Paris  1907. 
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The  Church  of  the  Ascension  : 

This  circular  church  was  built  by  Emperor  Constantine  at 
the  same  time  that  he  began  a  construction  campaign  in  the 
Holy  Land  is  very  similar  to  the  Church  of  the  Anastasis,  or 
the  Church  of  the  Holy  Sepulchre  within  the  city  walls.  It  was 
destroyed  and  rebuilt  many  times  :  the  first  was  in  the  time  of 
Patriarch  Modestus  of  Jerusalem,  around  the  fifth  century  A. D. 

In  700  and  721,  the  church  used  to  be  illuminated  with 
lamps  on  the  great  festivals  of  the  Ascension  of  our  Lord  in  a 
manner  which  attracted  and  impressed  Bishops  Arculf  and 
Willibald. 

Eusebius,  Bishop  of  Caesarea,  alluded  in  the  course  of  his 
description  of  the  place  of  the  Ascension  to  a  cave  which  he 
deemed  the  actual  spot  where  Jesus  Christ  told  his  Apostles 
the  secrets  of  his  teaching,  and  from  which  he  ascended.  (88) 

Saewulf,  who  came  to  the  Holy  Land  in  1102,  described 
the  site  as  it  was  before  the  Crusaders’  building  in  a  way 
which  is  very  similar  to  its  present  aspect.  John  of  Wurzburg 
described  it  also  in  1170  as  a  church  from  the  time  of  the 
Crusaders. 

Whatever  may  be  the  case,  the  Church  of  Ascension  was 
exposed  in  all  the  ensuing  centuries  to  various  destructive 
circumstances  as  shown  by  the  walls  and  some  other  minor 
traces  which  were  left  of  the  former  magnificent  edifice. 

The  Right  of  the  Syrians  in  the  Church  of  the  Ascention  : 

In  the  day  of  the  feast  of  Ascension  of  Jesus  Christ  to 
Heaven,  this  Church,  which  is  at  the  present  time  taken  care 
of  by  the  Moslems  and  of  which  only  the  walls  remain,  is 
shared  by  five  communities.  These  communities  are  :  the  Sy¬ 
rians,  the  Greeks,  the  Copts,  the  Armenians  and  the  Latins. 
All  these  communities  have  their  specific  stone  altars  in  the 
precincts  of  the  church,  and  they  celebrate  their  masses  on 
an  equal  footing  because  all  of  them  enjoy  there  the  same 
rights  and  privileges. 

88  —  Life  of  Constantine  111,  p  41. 
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NO.  12. 


Copy  of  the  Covenant  and  Pledge  given  by  the  Khalif  Omar 
Bin  Al  Khattab  To  Safronius,  Patriarch  of  the  Greek  Communi¬ 
ty,  at  the  time  of  the  conquest  of  Jerusalem. 

This  document  is  dated  20th  Rabi’  I,  20  Hijrah. 

In  the  Name  of  the  most  Merciful  and  Compassionate  God. 

(Copy  of  Omar  s  Covenant,  may  God  be  pleased  with  him). 

Praised  be  God  who  honoured  us  with  Islam,  favoured  us 
with  faith,  had  mercy  upon  us  through  His  Prophet  Mohammed, 
directed  us  from  error  and  brought  us  together  in  him  after 
being  scattered,  making  us  of  one  mind,  giving  us  victory  over 
the  enemies  and  settling  us  in  these  territories  as  loving  bro¬ 
thers.  Praise  Him  for  His  favour,  God’s  worshippers. 

This  Omar’s  Epistle  given  as  Covenant  and  Pledge  for  res¬ 
pecting  and  honouring  Patriarch  Safronius,  the  Patriarch  of  the 
Melkite  Community  residing  in  the  Mount  of  Olives,  Jerusa¬ 
lem.  It  is  regarding  the  citizens,  clergymen,  monks  and  nuns 
wherever  they  may  reside  or  be  found  that  they  may  enjoy 
security.  The  protegee  observing  the  provisions  of  protegee- 
ship  should  be  given  protection  and  peace  by  us,  the  believers 
as  well  as  by  our  successors.  Any  causes  of  prejudice  should 
be  prevented  and  stopped  from  the  protegee,  so  long  as  he 
stick  to  submissiveness  and  obedience.  Let  their  lives,  chur¬ 
ches,  convents  and  all  their  holy  places  they  hold,  whether 
they  be  in  or  out,  and  which  places  are  —  the  Holy  Sepulchre 
(Anastasis),  the  Bethlehem  Church  of  Christ’s  birth  (Nativity), 
the  Grand  Church,  the  Cave  having  three  entrances  —  on 
South,  North  and  West,  together  with  all  other  Christian  Com¬ 
munities  residing  there,  viz.  Georgians,  Abyssinians,  the  Euro¬ 
pean  Pilgrims,  Coptics,  Syrians,  Armenians,  Nestorians,  Jaco¬ 
bites  and  the  Maronites,  who  are  attached  to  the  said  Patriar¬ 
chate.  The  Patriarch  will  be  the  foremost  of  all  of  them  owing 
to  the  fact  that  they  were  granted  this  (favour)  by  the  Supre 
God’s  noble  Prophet  and  beloved  Apostle  ;  and  they  were  ho¬ 
noured  with  (this)  by  his  (Prophet’s)  own  handwriting.  He 
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issued  orders  to  the  effect  of  taking  care  of  them  and  giving 
them  security.  Likewise,  we  the  believers  show  them  kind¬ 
ness  owing  to  the  fact  that  He  (Prophet)  was  kind  to  them. 
They  are  to  be  exempted  from  tribute,  sentry  tax  and  other 
dues  and  to  be  protected  against  all  adversities  on  land  and 
sea.  No  taxes  are  to  be  collected  from  them  on  their  visits  to 
Anastasis  ( the  Holy  Sepulchre )  and  other  shrines.  Every 
Christian  Pilgrim  attending  the  Holy  Sepulchre  should  pay  one 
Dirham  and  one  third  of  a  Dirham  in  Silver  to  the  Patriarch. 
Every  believer,  male  or  female,  whether  he  be  Sultan,  Ruler  or 
Governor,  has  to  maintain  this  order  and  carry  out  the  same  all 
over  the  Globe.  This  is  incumbent  upon  every  Moslem  —  male, 
female,  rich  or  poor.  This  write  has  been  given  to  them 
(Christian  Communities)  in  the  presence  of  a  party  of  the  no¬ 
ble  Successors  —  Abdullah,  Osman  (Othman)  bin  Affan,  Saad 
bin  Zaid,  Abdul  Rahman  bin  Auf  and  the  rest  of  the  brother 
Successors  of  great  dignity.  Let  the  contents  of  this  Epistle  be 
maintained  and  acted  upon.  It  should  be  left  with  them.  God’s 
prayers  and  peace  be  upon  our  Master  Mohammad  and  upon 
his  company.  Praise  be  to  God  the  Lord  of  the  worlds.  God  is 
sufficient  for  us  and  He  is  the  best  proxy.  Written  in  this  twen¬ 
tieth  day  of  Rabi’  Al  Awwal  of  the  fifteenth  year  of  the  Pro¬ 
phet  Mohammed’s  Immigration  (Hijrah).  Any  reader  of  this 
writ  who  acts  contrary  to  it  (S)  (provisions),  such  a  person  is 
deemed  to  be  contravening  God’s  Pledge  and  hating  His  Be¬ 
loved  Apostle,  from  this  time  till  the  day  of  Resurrection. 

N.  B.  The  above  is  the  true  copy  of  the  original  document 
bearing  the  seal  of  Sa’eed  Mohammed,  the  Judge.  The  original 
writ  is  kept  in  the  archives  of  the  Greek  Convent,  Jerusalem. 
This  copy  was  transcribed  in  the  year  1884  A.  D. 
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NO.  59  (256). 

MOHAMMED’S  COVENANT  TO  THE  SYRIAN  JACOBITE 

COMMUNITY. 

This  is  my  Covenant  to  all  Christian  Proteges  and  to  the 
Syrian  Jacobites  and  to  all  places  and  dwellers  thereof.  It  is 
given  for  their  safety  and  protection,  for  God’s  sake,  because 
they  are  His  truest  in  this  world  and  because  they  adopt  the 
Gospel,  Psalms  and  the  Old  Testament,  which  books  were  re¬ 
vealed  to  them.  (It  is  given)  for  releasing  him  (Mohammed) 
from  any  responsibility  to  God  and  for  holding  them  (Christ¬ 
ians)  responsible  before  the  Supreme  God,  Who  ordered  their 
protection,  and  commanded  all  Moslems  in  authority  —  Prin¬ 
ces,  Rulers,  Sovereigns,  Governors  in  all  territories  and  all 
Jurists  of  Islam  —  to  comprehend  this  and  to  comply  with  and 
apply  it  to  all  the  Christians  in  East,  West,  North  and  South. 
They  (rulers)  are  strictly  reminded  and  ordered  to  see  to  them. 
This  is  an  equity  on  Mohammed’s  part,  and  it  is  an  act  of  ho¬ 
mage  to  the  Highest  God. 

He  (Mohammed)  also  said  that  whosoever  contravening 
this  commandment  intrudes  and  disregards  this  Covenant 
which  we  concluded  with  the  Christians,  and  acts  contrary  to 
our  Ordinance,  such  a  person  abrogates  God’s  Covenant  and 
Testament,  shows  contempt  to  the  same  and  deserves  repri¬ 
mand  and  penalty  by  both  Princes  and  my  followers. 

I  have  bound  myself  with  these  Covenants  and  Pledges, 
which  must  be  obeyed  and  respected  and  all  obligations  con¬ 
tained  in  the  same  ought  to  be  fulfilled  owing  to  the  fact  that 
all  the  members  of  my  nation  (Moslem)  did  pray  me  to  conclu¬ 
de  this  Covenant  as  God’s  in  order  to  respect  and  obey  the  in¬ 
junctions  laid  down  by  His  prophets,  saints,  elected  messen¬ 
gers  and  all  ancient  and  modern  Moslems.  My  Covenant  is 
made  for  their  protection.  It  is  equivalent  to  God’s  Covenant. 
It  is  also  made  for  defence  of  their  lands.  I  shall  guard  them 
with  my  own  words,  arms,  men  prophets  and  with  my  Arab  and 
Moslem  Nation,  wherever  they  may  be.  I  shall  guard  their  hou¬ 
ses,  chapels,  churches,  convents,  places  of  their  meetings, 
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priests,  travellers,  hermits,  recluses  and  caves.  I  shall  guard 
them  wherever  they  may  be,  in  accordance  with  my  power, 
ability  and  influence  as  well  as  with  all  those  of  my  communi¬ 
ty,  the  descendants  of  Ismail,  in  respect  of  their  protection 
and  accomodation.  I  shall  continue  to  expel  any  harm  befalling 
them  together  with  my  own  self  as  well  as  with  those  of  my 
followers,  assistants  and  adherents  of  my  Moslem  Community, 
for  the  reason  that  they  (Christians,  are  God’s  and  my  sub¬ 
jects.  I  shall  prevent  any  mischief  befalling  them  by  Courts, 
Administration,  Jurists  or  men  of  learning.  I  shall  expel  from 
them  any  aversion  and  evil,  and  so  such  acts  shall  be  inflicted 
upon  them  by  my  followers  and  nation.  I  shall  cause  them 
(Christians)  to  be  respected  in  all  cities  and  villages  and  to 
have  them  officiate  as  scribes,  and  secretaries  with  Sultans, 
Sovereigns,  Rulers  and  all  other  Personages  of  States,  all  over 
the  world.  The  monks  and  priests  shall  have  to  pay  no  taxes. 
Likewise  no  taxes  shall  ever  be  imposed  on  the  monasteries 
and  churches.  No  orders  shall  be  issued  for  transfer  of  any 
Patriarch  or  Bishop  from  his  see  or  diocese,  but  they  shall  be 
respected.  Their  ordinance  shall  not  be  repealed.  No  parts  of 
the  Christians  abodes  shall  be  violated  and  unjustly  confiscat¬ 
ed.  None  of  the  articles  belonging  to  their  chapels  and  chur¬ 
ches  shall  be  subject  to  violation.  The  portions  demolished 
from  their  chapels  shall  be  reconstructed  just  as  they  were 
before,  and  the  repairers  shall  not  be  deemed  guilty  for  any 
repairs  of  this  category. 


Any  person  contravening  or  infringing  this  Covenant, 
which  we  have  pledged  ourselves  to  accomplish  strictly,  con¬ 
travenes  God’s  Covenant  and  Commandments.  Such  a  person 
is  a  transgressor,  with  whom  I  shall  have  nothing  to  do  and  he 
shall  no  more  be  a  member  of  my  Community. 


I  do  hereby  order  you  that  no  Christian  shall,  in  any  way, 
be  prejudiced  or  forced,  except  that  which  he  pays  with  his 
own  free  will  in  accordance  with  his  means.  The  mercrants  and 
persons  of  fortunes,  jewels  (in  both  sea  and  land),  shall  have 
to  pay  a  tax  not  less  than  seven  dirhams  per  annum. 
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Oppose  not  the  Christian  strangers,  nor  those  coming 
from  distant  countries.  Collect  no  tribute  except  from  those 
who  are  State  subjects,  who  own  estates,  fields,  and  other  pro¬ 
perties,  situated  within  the  State  territories,  owing  to  the  fact 
that  such  persons  are  the  Sultan’s  subjects  and  the  tenants  of 
the  State  lands.  No  extra  taxes  shall  be  levied  for  constructing 
transactions,  except  those  with  the  means  of  the  constructor. 
Except  the  tribute  imposed  by  the  Sheria  Law,  no  other  tribute 
shall  be  collected  from  the  protege,  and  any  amount  exceeding 
the  said  tribute  is  deemed  unlawful  and  contrary  to  this  Cove¬ 
nant,  with  which  we  have  pledged  ourselves. 

The  Christians  shall  not  be  requested  or  compelled  to  go 
to  war,  for  fighting  the  Moslems’  duty  and  that  of  the  Sultan’s 
army.  No  Moslem  shall  have  to  intervene  between  two  disput¬ 
ing  Christians  in  order  to  back  either  of  them  against  his  anta¬ 
gonist,  except  in  cases  of  making  peace  between  them  conten¬ 
ding  Christians  and  for  establishing  alliance  and  friendship 
between  them,  but  not  with  object  of  backing  either  of  them 
against  the  other.  In  case  of  any  Moslem  taking  a  cloth  or 
other  article  from  any  protege,  let  that  be  a  loan  for  a  limited 
space,  and  the  borrower  should  restore  the  borrowed  article 
to  its  owner.  The  person  oppressing  the  owner  of  such  an  article 
is  deemed  an  infringer  of  our  Ordinance,  such  a  person  should 
be  made  by  the  authorities  to  restore  the  same  article,  or  to 
indemnify  its  value  from  his  own  property  to  the  Crristian 
owner  of  the  said  article. 

None  of  my  community  should  betray  any  Christian  for 
hatred  or  ill-will.  Do  not  oppress  them  (Christians).  Do  not  use 
their  clothes  against  their  own  will.  Dispute  not  against  them, 
but  in  the  mildest  manner.  (1  Koran  Ch.  XXIX:vs.  46). 

Take  care  of  them  and  stop  any  ill  or  mischief  against 
them,  wherever  they  may  be  dwelling.  My  followers  shall  pro¬ 
tect  any  Christian  maltreated  by  a  Moslem.  It  is  forbidden 
strictly  by  Almighty  God  to  compel  any  Christian  to  adopt  the 
creed  of  the  violating  person.  It  is  the  duty  of  the  Moslem  to 
succour  the  Christians  and  make  peace  between  them  and 


73  — 


between  their  oppressors  and  to  save  them  from  any  maltreat¬ 
ment.  Do  not  neglect  nor  forsake  the  Christians  for  the  reason 
that  we  have  given  them  this  Covenant  which  covenant  they 
do  honestly  and  rightly  deserve.  You  have  to  set  aside  any 
misfortune  befalling  them.  You  may  be  their  partners  in  the 
temporal  affairs  such  as  cultivation  of  lands,  fields  and  live¬ 
stock.  You  should  not  force  them  to  do  things  against  their 
own  will  such  as  marrying  their  women  and  girls,  Any  Moslem 
venturing  to  contravene  this  oredr,  such  a  person  is  a  trans¬ 
gressor  against  God  3  Covenant.  You  are  forbidden  from  mar¬ 
rying  their  females,  and  they  (females)  should  not  be  compell¬ 
ed  to  marry  any  Moslem.  None  of  my  followers  is  to  marry 
forcibly  any  Christian  woman,  unless  she  adopts  Islam.  She 
will  not  be  converted  to  Islam  against  her  will,  and  wish.  None 
of  the  Christians  shall  be  slave  to  Moslems,  for  the  reason 
that  they  (Christians)  are  Gods  flock  among  His  creatures. 
Any  person  contravening  this  ordinance  trespasses  God’s  Co¬ 
venant  and  Pledge,  and  such  a  person  is  deemed  to  be  infidel 
and  damned.  When  Christians  need  succour  and  help  in  any  of 
their  circumstances,  it  is  the  obligation  of  the  Moslems  to 
give  them  such  succour  and  help.  None  of  your  members  is 
to  be  hater,  violator  or  detestor  in  similar  circumstances  for 
such  steps  on  your  part  will  enrage  God  and  will  consequently 
deprive  you  of  His  mercy. 

In  order  to  perform  fully  and  to  carry  out  these  provisions 
carefully  which  we  have  pledged  to  the  members  of  the  Syrian 
Jacobite  Community,  none  of  your  members  should  forcibly 
enter  their  abodes.  You  must  not  enter  into  their  churches, 
chapels  or  monasteries.  Do  not  stop  or  interrupt  their  reli¬ 
gious  meetings  imposed  on  thorn  in  the  Divine  Books. 

No  protege  is  to  give  help  with  arms  to  any  Moslem  dur¬ 
ing  war,  and  similar  circumstances.  It  is  the  duty  of  the  Christ¬ 
ians  residing  in  the  convents  to  supply  with  food  and  drink  any 
Moslem  wayfarer.  Let  the  monks  and  priests  be  respected  by 
you  and  wherever  they  may  go  they  should  enjoy  security  of 
their  own  lives  as  well  as  that  of  their  own  wives.  Do  not  let 
the  enemy  defeat  them.  Do  not  compel  them  to  renounce  their 
faith.  Treat  them  with  justice  for  God's  sake. 
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Any  person  contravening  these  orders  is  deemed  a  tres¬ 
passer  against  God’s  Covenant  and  Pledge  as  well  as  against 
our  commandments.  I  have  given  the  monks  and  priests  secu¬ 
rity  so  that  no  mischief  or  harm  would  approach  them  wher¬ 
ever  they  may  be,  whether  in  cities  or  in  villages.  This  in  view 
of  my  Covenant  made  to  them.  It  is  bounden  duty  of  every 
Moslem  to  show  them  honour,  respect,  kindness,  pity  and  care 
in  order  that  he  may  perform  and  obey  our  Covenant  down  to 
the  end  of  this  world  till  the  day  of  resurrection.  No  objection 
must  be  raised  to  ringing  the  bells  by  the  Christians,  owing  to 
the  fact  that  bell  was  rung  in  the  ark  by  our  Master  Noah, 
peace  be  upon  him.  Any  person  acting  contrary  to  this  Order 
fails  to  comply  with  my  commandments.  Any  one  who  mal¬ 
treats  the  proteges,  I  shall  be  his  adversary  in  God’s  presence 
in  the  day  of  Judgement,  before  believers  both  males  and  fe¬ 
males  (Shall  be  his  adversaries.)  Praise  be  to  God  the  Master 
of  the  worlds. 


Witnesses  of  this  noble  Writ,  the  Covenant,  we,  Prophet 
Mohammed,  have  ordained,  are  the  noble  Persons  of  the  Com¬ 
panions  of  Islam  during  this  epoch.  They  number  thirty  honest 
and  godly  witnesses,  who  are  God’s  Elects,  all  of  whom  return 
to  Him.  The  following  are  their  names  :  — 


Abou  Bakr  Omar  bin  El  Khattab  Ali  bin  Abi  Talib 
Othman  bin  Affan  Abou  Darda  Abou  El  Wuroud 

Abou  Hureira  Ead  bin  Masoud  El  Abbas  Fadhl  bin  Abbas 
Telha  bin  Abdullah  Sad  bin  Said  Sad  bin  Ibada 

Thabit  bin  Ghaith  Zain  bin  Tlaithib  Awad  bin  Kasi  ? 
Abdullah  bin  Zed  Zimam  bin  Zed  Zed  bin  Ibrahim 
Sahl  bin  Murad  Abdul  Azim  bin  Hind 

Abdullah  bin  Abdul  Wahid  Othman  bin  Abi  Gama 
Moudha  mbin  Beidas  Hassan  bin  Thabet 
Abou  Haneefah  Abou  Nadir  Akl  bin  Mansour 
Hani  bin  Abdullah  Ramadan  bin  Abdul  Muttaleb. 
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List  of  names  of  the  Syrian  archbishops  of  Jerusalem,  as 
was  put  by  a  thirteenth  century  historian,  Michael,  the  great, 
the  Syrian  Orthodox  Patriarch  of  Antioch.  (1) 

1  —  St.  James,  Jesus  Christ  brother 

2  —  Joseph  son  of  Caliopha 

3  —  Zaka 

4  —  Toubia 

5  —  Beniamin 

6  —  John 

7  —  Mathaius 

8  —  Philip 

9  —  Sanous 

10  —  Yostus 

11  —  Levi 

12  —  Aphraim 

13  —  Joseph 

14  —  Yostus 

15  —  Juda 

All  these  Archbishops  were  from  the  converted  Jews. 

The  following  archbishops  were  from  the  Church  of  Jentiles. 

16  —  Mark 

17  —  Kasinos 

18  —  Phopholius 

19  —  Macsimos 

20  —  Julian 

21  —  Ganos 

22  —  Soumanus 

23  —  Gaius 

24  —  Julian 

•  *  •  < 

25  —  Kaphiton 

26  —  Mac  simianos 

27  —  Antounions 

28  —  Walis 


,1)  His  universal  History.  St  Marks  Library,  Manuscript  No.  211 
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29 

—  Klimianos 

30 

—  Narsisos 

31 

—  Dius 

32 

—  Gamalion 

33 

—  Goderianos 

34 

—  Narcisus 

35 

—  Antouninos 

36 

—  Auwalis 

37 

—  Mosius 

38 

—  Alexandros 

39 

—  Marcanius 

40 

—  Homanus 

41 

—  Abados 

42 

—  Armoun 

43 

—  Juda 

44 

—  Macarius 

45 

—  Macsimianos 

46 

—  Cyril  1 

47 

—  Arsanius 

48 

—  Elarnanos 

49 

—  Cyril  II 

50 

—  Phrawlos 

51 

—  Youbinos 

52 

—  Theodosius 

53 

—  Anastus 

54 

—  Martyrius 

55 

—  Caloustinus 

56 

—  Walis 

From  Walis  Until  after  the  Invasion  of  the  Arabs  to  the  Holy 
Land  the  List  of  the  common  archbishops  of  Jerusalem  stops, 
and  it  restarts  in  the  year  750.  No  reason  can  be  adduced  for 
this  long  stopage. 


i. 
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List  of  the  Syrian  Orthodox  Archljishcps  of  Jerusalem  after 
the  year  750. 


57  —  Cyril  III  750 

58  —  Jeramaih 

59  —  Thomas  I 

60  —  John  II 

61  —  Philoxinos 

62  —  Timothy 

63  —  Job 

6  —  Ignatius  I 

65  —  Joseph  II 

66  —  John  III 

67  —  Cyril  IV 

68  —  Cyriacus  I 

69  —  Severus  I 

70  —  Joseph  III 

71  —  Theodorius 

72  —  Cyril  V 

73  —  Jeremiah  I  I 

74  —  Thomas  II 

75  —  John  IV 

76  —  Piloxinus  II 

77  —  Zachariah 

78  —  Thomas  III 

79  —  Timothy  II 

80  —  John  V 

81  —  Cyril  VI 

82  —  David  I 

83  —  Ignatius  II  :  A 

84  —  Ignatius  III 

85  —  Athanasius 

86  —  Ignatius  IV 
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List  of  some  of  the  names  of  the  Syrian  Orthodox  Archbi¬ 
shops  of  Jerusalem  from  the  fifteenth  century  until  our  time, 
as  were  found  in  manuscripts  of  the  Library  of  St  Marks 
Monastery. 

87  —  Dioscoros  year  1465  Manuscript  No.  16 

88  —  Gregorius  Joseph  Al  Kourji  1511  -  1537  Manus.  No.  212 

89  —  Greogorius  John  Al-Mardini  1548—1587  Manus.  No.  2 

90  —  Gregorius  Behnam  1608  Manuscript  No.  Ill 

91  —  Gregorius  Matta  1620  Manuscript  No.  94 

92  —  Abdel-Azal  year  1638  Manuscript  No.  34 

93  —  Abdel-Jalil  year  1651  Manuscript  No.  229 

94  —  Gregorius  Sker-Alah  year  1661  Manuscript  No.  109 

95  —  Gregorius  Yeshou  year  1684  Manuscript  No.  44 

95  —  Yacoub  year  1689  Manuscript  No.  52 

96  —  Gregorius  Shamoun  Al-Mardini  year  1690  Manus.  No.  94 

97  —  Abdel-Ahad  year  1727  Manuscript  No.  58 

98  —  Barsom  year  1731  Manuscript  No.  212 

99  —  Cyril  George  Al-Halabi  year  1738  Manuscript  No.  27 

100  —  Cyril  Manusour  year  1773  Manuscript  No.  5 

101  —  Bishara  year  1780  Manuscript  No.  212 

102  —  Climis  Ebrahim  year  1780  Manuscript  No.  109 

103  —  Dionysius  Yacoub  year  1788  Mauscript  No.  114 

104  —  Abdel-Ahad  Al-Benebili  year  1820  Manuscript  No.  77 

105  —  Estathyius  Abdel-Nour  year  1841  Manuscript  No.  282 

106  —  Yacoub  year  1842  Manuscript  No.  21 

107  —  Abdel-Lah  Assdadi  year  1860  Manuscript  No.  282 

108  —  George  Kasab  Assadadi  year  1876  Manuscript  No.  33 

109  —  Gregorius  Ephraim  Assaddai  year  1882 — 1908 

110  —  John  Elias  Hallouli  year  1908 — 1923 

111  —  Gregorius  Gabreal  year  1923 — 1927 

112  —  Cyril  Michael  year  1927—1932 

113  —  Gregorius  Gabreal  year  1932 — 1938 

114  —  Philoxinus  Yacoub  Salahi  year  1939 — 1945 

115  —  Athanasius  Yeshou  Samuel  year  1946 — 1949 

116  —  Gregorius  Boulos  Behnam  year  1962 

117  —  Julius  Boulos  Julf  year  1963 — 1966 

118  —  Dioscoros  Luka  Shaya  year  1966  —  still  presiding  the 

Church 
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List  of  the  Syrian  Bishops  of  Tiberias  as  were  mentioned 
by  Michael  the  Great,  the  Syrian  Orthodox  Patriarch  (1199). 

1  —  Isaac 

2  —  Severus 

3  —  Hananias 

4  —  Gabriel 

5  —  James 

6  —  Job 

7  —  James 

8  —  John 

9  —  John 

10  —  Basilius 

1 1  —  Thomas 

12  —  Maroutas 

13  —  Timotheus 
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